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CHAFTER VI 

S U M M A R Y AMi:> C Q M C I ^ U S I Q I S I S 

This last chapter sums up the important findings of the 
preceding chapters of the present work viz; "Sociological 
Analysis of Nimbargi Sampradaya : A case study in Sociology of 
Religion" and interprets them in the light of Sociological 
perspertives and concepts and contemplates over suggestions to 
be offered to carry out further research on this subject. 

A proper Sociological study of Nimbargi Sampradaya or any 
other religious phenomenon entails acquaintance with Sociology 
of Religion in particular and other disciplines interested in 
the study of religion in general. General Science of Religion 
is a descriptive study of religion. Sociology of religion is a 
branch of General Science of Religion. Philosophy of religion 
is akin to theology in its normative interest and shares its 
subject matter with General Science of religion. It has been 
observed how Sociology of religion is intimately related to the 
several branches of General Science of religion, and Philosophy 
of religion, and branches of Sociology like Sociology of 
Knowledge, Sociology of Medicine , Sociology of Marriage, 
Sociology of deviance. 

Sociology of religion is a positive rather than a 
normative Science. Social Philosophy is a normative theory of 
Society. Religious Sociology is placed at the service of 
particular religious groups. Sociology of religion is, 
however, an autonomous academic discipline. 

The subject-matter of Sociology of religion is 
interrelationship and interaction of religion and society. A 

There are number of medical presciptions and proscriptions 
in the teachings of the Saints of Nimbargi Sampradaya which are 
of interest to Sociologists of medicine. For instance, 
presciptions and proscriptions of the Saint of Nimbargi are 
published in Maharajaravar Vachana Tatha Acharanache Mulatatva-
Translator Kulkarni Padma, publishers Sunanda Shintre and 
Ashvini Jog, Solapur, First Edition, 1989, pp. 288-303. 
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scrutiny of substantive and functional definitions of religion, 
classification of religious groups, components of religion, 
relationship of religion to morality, Science, and magic, 
religion and differentiation, religion and stratification, 
religion and war, Secularization and religion, religious 
pluralism and minorities, religiosity and rationalism, 
religious organizations, functions and dysfunctions of 
religions, religious specialists and authorities/leaders, 
religious observance and movements are some of the important 
contents of the scope of Sociology of religion. In fact, scope 
of Sociology of religion is wide. 

From its very inception Sociological studies have accorded 
a central place to religion. Interest in Sociology of religion 
is increasing and it has a promising future. A systematic 
study of a religious phenomenon can reduce ethnocentric bias 
considerably and suggest remedies to solve problems of 
religious minorities, plural society etc., 

Sociologists of religion make a study of religious 
phenomenon from the point of view of four dominant models 
Evolutionary; functional (structural - functional analysis); 
Conflict and change; Symbolic interaction. A study of Nimbargi 
Sampradaya has been made mainly from structural functional 
standpoint. 

No single method is dominant in Sociological studies of 
religion. However, most of the empirical research in Sociology 
of religion, has taken the form of individual case studies. 
The present study of Nimbargi Sampradaya is also a case 
study in Sociology of religion. The preceding chapters reveal 
that a case study method is not an independent method as it 
employs various research techniques and methods. The third 
chapter on 'The History, the Features and the Philosophy of 
Nimbargi Sampradaya' is mostly based both on Historical 
method and secondary sources. To elicit information on the 
various centres of Nimbargi Sampradaya, the research 
techniques of participant observation, interview schedules 
are employed. The collection of data on the various 
centres of Nimbargi Sampradaya is based both on primary 
and secondary sources. The study shows that it is not that 
difficult for an insider to take part in the functions 
of the centres of Nimbargi Sampradaya by adopting the research 
technique of participant observation. By and large, the 
personal information of 'The Sadhakas of Nimbargi Sampradaya'/ 
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respondents and their views are gathered on the basis of 
primary sources. Here mainly the technique of interview 
schedule has been employed. When mailed 'interview schedules' 
with due instructions, the response was low and vague in many 
cases. 

110 respondents (105 followers, 5 close associates) of 
Nimbargi Sampradaya coming from different social background are 
selected for the study. The original seat, the original centre 
of Nimbargi Sampradaya, the original and main the centres of 
Chimmad and Inchageri Sampradaya, a very few sub-centres of the 
two main centres are selected for the study. Comparative and 
ideal types methods are employed to study differences between 
Chimmad and Inchageri Sampradaya and types of leadership in 
Nimbargi Sampradaya. 

The collected data are processed with the help of a 
computer wherever possible. At first the primary tables are 
prepared and then the simple method of cross tabulation has 
been adopted and a few graphs, charts, and a map are drawn. 
However, the extremely precise methods of statistics and 
sampling are not tried. What one Australian ethnographer has 
said about her own research in small communities seem more or 
less surprisingly relevant to more panoramic views of the 
present context as well. 

"Though the neat tables which a structural questionnaire 
make possible appear more scientific than the less precise 
generalities of subjective observation, the latter may prove to 
be more accurate in the event, since it becomes increasingly 
more difficult, over a period, to hide felt attitudes and 
responses from the trained enquirer". 

The rationale for selecting the topic of the thesis, 
'Sociological Analysis of Nimbargi Sampradaya - A case study 
in Sociology of religion' - is two fold : (i) Personal: (ii) 
Academic. My acquaintance with a few centres and followers of 
Nimbargi Sampradaya is personal reason. As very little 
attention is paid by social Scientists to the study of 
Sampradaya I have ventured into the study of Nimbargi 
Sampradaya from Sociological viewpoint. 

The Chapter on "The History, the Features and the 
Philosophy of Nimbargi Sampradaya" presents a brief history of 
Nimbargi Sampradaya and shows how, some of the conditions 

376 



prevailing during the life time of the saint of Nimbargi are 
mirrored in his teachings, poems, life incidences. The salient 
features, and the philosophy of Nimbargi Sampradaya are the 
other two remaining aspects of this Chapter. 

The founder of Nimbargi Sampradaya is the Saint of 
Nimbargi (1790 - 1885). The Saint of Nimbargi was born in a 
Lingayat Neelvani caste at Solapur and lived at Devar Nimbargi 
- a remote village in Bombay Karnataka. 

The history of Nimbargi Sampradaya is about 200 years old. 
When the Saint of Nimbargi lived, the Bombay Karnataka area was 
marked by political instability, economic insecurity, and 
natural calamity. Though common man was not interested in 
politics, litigation over Chieftainship could be noticed at 
Devar Nimbargi. The social problems of beggary, prostitution, 
exploitation of the labourers were noticed by the Saint of 
Nimbargi. The Saint of Nimbargi has condemned the practices of 
treating the guests out of vanity, and religious ostentation. 
Agriculture, trade, service were the common occupations of the 
people during the life time of the Saint of Nimbargi. Jowar 
was the main food of people. Joint-family system, and caste 
system were strong. Some people did not approve of the concept 
of the Spiritual teacher - disciple relationship if the 
Spiritual teacher and the disciple belonged to different 
castes. The life of women of low-castes was hard and women of 
high castes were given in marriage before they attained 
maturity. The saint of Nimbargi did not come in contact with 
the saints of his time. Horse and bullock carts were used as 
the mode of transportation. Illiteracy was widely spread and 
miracles were the order of the day. It has been observed how 
many of these conditions prevailing during the life time of the 
Saint of Nimbargi in Bombay Karnataka area, are reflected in 
his life incidences, poems and especially in the sayings. 

The sayings of the Saint of Nimbargi fall into four major 
clusters: (i) Fundamentals of conduct; (ii) Renouncement of 
vices; (iii) Acquiring of virtues; (iv) Pathway to God. The 
sayings of the Saints of Nimbargi Sampradaya can be analysed 
from structural functional standpoint. 

Values and norms are two important components of social 
structure. Values may be defined as measure of goodness or 
desirability. Values are general guidelines for the people's 
behaviour. If values are general, norms are specific. Norms 
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are rules that Indicate how to behave In particular situation 
or prescribe legitimate means of pursuing one's goals. 
According to the saints of Nlmbargl Sampradaya the value is the 
realization of God for oneself and for others. The legitimate 
means (norms) to attain this goal are to meditate upon the 
divine Nam granted by the Spiritual teacher and to follow the 
two vows : (1) not to touch other's wealth (11) not to touch 
other than one's spouse lustfully. 

Some of the functions of religion such as social control, 
socialization, explanation of evil can be explained with the 
help of the sayings of the saints of Nlmbargl Sampradaya. 

Notions of heaven and hell have strong effects in 
controlling the behaviour of people. A person he/she who 
commits adultery will be thrown into the most horrible hell 
according to the Saint of Nlmbargl. The saint of Nlmbargl says 
further to follow the precepts of the sages and saints of the 
past and this very human existence may veritably be the last. 
The individual self will be free from rebirth and shall get 
merged in the Atman, the universal self and enjoys real 
Swarajya - the Atman imperishable bliss. Conduct consistent 
with word sets a seal on rebirth. 'Nadi' means good conduct; 
'Nudi' means to obey the words of your Guru or preceptor. 
(Had! liudi Ida iZanma Kadi).^ 

The following statement made by the saint of Nlmbargl 
about anger sheds light upon the Socialization function of 
religion. 

.... It is, however, excusable to get angry with 
youngsters with the object of bringing them on to the right 
path. But then, whatever their mistake may be, the anger 
should be confined to oral reprimand, rather than resort to 
physical force where there is always a likelihood of a 
disaster. 

The chapter on "The History, the Features and the 
Philosophy of Nlmbargl Sampradaya" provides us with ample 
evidence to show how the Saint of Nlmbargl explained the evils 
such as epidemics, scarcity and also the ways of overcoming 
them. 

These are but a few illustrations of the sayings of the 
saints of Nlmbargl Sampradaya in terms of structural 
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functional analysis . It is upto the future investigators on 
this subject to work out the details of structural - functional 
analysis of the sayings of the saints of Nimbargi Sampradaya or 
any other Sampradaya or saints in general. Further 
investigators on this subject can analyse the sayings of the 
saint in terms of manifest and latent functions, eufunctions 
and dysfunctions. Besides, they can examine structural 
components of the sayings of the Saints. 

Following are the salient features of Nimbargi Sampradaya. 

1. Nimbargi Sampradaya is egalitarian as its doors are kept 
open to one and all irrespective of caste and class etc. , 

2. 'One God, One world, One humanity' is the maxim of 
Nimbargi Sampradaya. No discrimination is being made in this 
Sampradaya between Upasana of one God and the other. 

3. The remembrance of seed mantra imparted by the 
Spiritual teacher is essential not only to enter into the 
Spiritual world but also to have spiritual progress. 

4. Nirguna Bhakti (Namasmarana) is possible when one 
takes the support of Saguna Bhakti (Pravachana, Aarati, Bhajan, 
recitation of 'Dasbodh' etc;). 'Dasbodh' is the most popular 
sacred book in Nimbargi Sampradaya. 

5. Nimbargi Sampradaya strikes balance not only between 
'Nirguna' and 'Saguna' bhakti but also between 'Prapancha' and 
'Paramartha'. Prapancha should, however, be conducive to 
Paramartha. It is not for the sake of everything that 
everything is dear but for the sake of Atman. 

6. Spirituality without morality is impossible according 
to Nimbargi Sampradaya. 

7. Nimbargi Sampradaya is also known as 'Swarup 
Sampradaya'. 'Swarupa Sampradaya' advocates God/Self 
realization. It consists in the enjoyment of the supreme bliss 
by the seeker in which he has the vision of Self (Atman or God) 
everywhere. 

8. Nimbargi Sampradaya is considered to be rational. 
Exhibition of miracles is not the true sign of a saint. This 
Sampradaya does not believe in superstitions such as fasting 
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during eclipse, liberation during Shuklapaksha only, 
inauspiciousness of the widows etc., Philosophical Speculation 
has no place in Nimbargi Sampradaya. 

Prof. R. D. Ranade has expounded philosophy of Nimbargi 
Sampradaya. Philosophy of Prof. R. D. Ranade is called by 
different names such as 'Beatificism', 'Philosophy of God 
realization', 'Rational mysticism'. Rational mysticism has no 
place for superstitions and miracles and it duly recognizes 
both the significance and limitations of reason in mystical 
life. Central reality is not merely consciousness but bliss as 
well. Spiritual experience for him (Prof. R. D. Ranade) is the 
basic reality. It reconciles all intellectual dogmas. Prof. 
R. D. Ranade's Philosophy, be it metaphysics, epistemology, 
ethics, aesthetics is characterized by a single unifying 
principle of God-realization. God-realization is not an event 
but a process; it is a progressive realization; this doctrine 
of approximation is a characteristic of Prof. R. D. Ranade's 
Philosophy. 

Prof. R. D. Ranade and some other saints and followers of 
Nimbargi Sampradaya have established their centres in different 
places. A synoptic view of some important centres of Nimbargi 
Sampradaya is presented below. 

To give sufficient representation to the centres of 
Nimbargi Sampradaya as we have noted earlier the centres of 
five districts are chosen - two from Kamataka (Bijapur, 
Belgaum), and three from Maharashtra (Kolhapur, Sangli, 
Solapur). The centres of Nimbargi Sampradaya can be classified 
into the original seat, the original centre of Nimbargi 
Sounpradaya, the original and main centres of Chimmad and 
Inchageri Sampradaya, sub-centres of the main centres, the sub-
centres of sub-centres. In this classification some 
overlapping is inevitable. For instance, Kaneri Muth 
Siddhagiri is the original Seat of Nimbargi Sampradaya and it 
is the sub-centre of Sri Siddharameshwar Maharaj - Basavan 
Bagawadi line at the same time. These are sacred places 
(spaces) of the followers and close associates of Nimbargi 
Sampradaya where they generally gather from time to time. A 
believer's relationship with and experience of the sacred is 
generally realised in a place - time frame work.^ 

Kaneri Muth (the original seat) of Nimbargi Sampradaya is 
situated at Siddhagiri. Siddhagiri is a village in Kolhapur 
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district. One pontiff of Kaneri Muth has initiated the Saint 
of Nimbargi and hence it is considered Mula Pitha of Nimbargi 
Sampradaya. The present pointiff is initiated by Sri 
Siddharameshwar Maharaj and therefore, Kaneri Muth is regarded 
as a sub-centre of Sri Siddharameshwar Maharaj line. The 
present pointiff (Lingayat Jangam) faced stiff opposition some 
time back as he accepted Sri Siddharameshwar Maharaj (Kunabi) 
as his Spiritual teacher. The present pointiff is unmarried 
and old. He has selected a junior pointiff. The present 
pointiff has little formal schooling and has visited a few 
foreign countries. The mother-tongue of the present head is 
Marathi. 

No authentic information is provided to me about the 
trust, total area of the Muth, sources of income and expenses 
etc., But this Muth appears to be economically sound and the 
area is large as compared to several centres of Nimbargi 
Sampradaya. 

The trust runs the school, vriddhashram (institute for the 
old). 'Siddhagiri Sandesh' -a journal is published. It has 
published 10-20 books. 

Daily 4 time Pujas are performed. On Mondays and Full-
moon days a large number of devotees gather. The most 
important festival is celebrated on Mahashivaratri and 
thousands of devotees participate in the religious functions 
held at the centre. These devotees mostly come form 
Maharashtra, Karnataka and Qoa. 

The leadership in this Kaneri Muth as observed earlier is 
a combination of charismatic, traditional, rational - legal 
leadership. 

Sri Sadguru Samaratha Quruling Jangam Maharaj Mandir, 
Ramashram - Devar Nimbargi - is the original centre of Nimbargi 
Sampradaya. Devar Nimbargi is a native place of the saint of 
Nimbargi and it is in Rural Karnataka. 

Apart from the above said Mandir, Shree Bheemaraya temple, 
the residential home of the Saint of Nimbargi, the well where 
the cobra once obstructed the path of the Saint of Nimbargi 
etc., are important places from the point of view of Nimbargi 
Sampradaya. Recently constructed Sri Prabhakar Maharaj's 
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Samadhi at Devar Nlmbargl is an important place to the admirers 
of Sri Prabhakar Maharaj line. 

In the daily programme at the centre hardly about 5 
persons participate. Chaitra Saptah (6 days) is the most 
important Saptah. On the last day of Chaitra Saptah nearly 
1000 devotees from the neighboring villages and cities of 
Maharashtra and Karnataka take part. However, localites are 
not much interested in the festivals according to some 
trustees. This matter is yet to be investigated from 
sociological viewpoint. Transport system is not that 
convenient and is limited. There are a few buses from Bijapur 
to Devar Nimbargi. This original centre is yet to be properly 
established. Recently formed Sri Sadguru Samaratha Vishwaguru 
Gurulingjagam Maharajar Trust committee - Devar Nimbargi is 
said to have taken keen interest in providing basic amenities 
to the devotees at Devar Nimbargi. Almost all trustees are 
householders and know Marathi and Kannada and they come under 
the age group of 40-70. Out of 12 trustees, one is Maratha, 
one is Shimpi and the remaining 10 persons are Lingayats. The 
trust does not run any other institution. At Devar Nimbargi 
centre one can observe the combination of charismatic, 
traditional and rational-legal type of leadership. 

Sri Raghunath Priya Sadhu Maharaj (1829 - 1879) Muth -
Chimmad has been founded by Sri Rambhau Yargattikar Maharaj 
the founder of Chimmad Sampradaya. Chimmad (the original 
centre of Chimmad Sampradaya) is in rural Karnataka. Some 
other holy places at Chimmad from the standpoint of Nimbargi 
Sampradaya are Tapanashi, Samadhis of some Saints of Nimbargi 
Sampradaya, Chayagriha. Tapanashi is not only holy but its 
water is said to be medicinal. A study of Tapanashi is of 
interest to the students of Sociology of religion and Sociology 
of medicine. 

The daily programme consists of Kakadarati, Pooja and 
Gurucharitravachan, Karunashtak Bhajan. Ekantika Namsmarana, 
and Kirtana, Panchaszunasl are some other features of Chimmad 
Kshetra. On every Monday night Palaki utsava takes place. 
Sadhu Maharajar Rathotsava lasts for 10 days. On the last day 
nearly 4000 people take part in the utsava. Most of them are 
Brahmins from Karnataka aind Maharashtra and the doors of the 
centre are kept open to one and all. 



This Mulakshetra of Chimmad Sampradaya is established and 
it has no ambitious plan of expanding it. It has published a 
few books. It does not run any other institution. 

The leadership in this Kshetra at present is a combination 
of charismatic and traditional type. A few Spiritual leaders 
who are associated with this centre are women (Laxmibai Akka, 
Mai saheb). 

'Kaivalya Dham' is the main centre of Chimmad Sampradaya. 
Kaivalya Dham is at Sangli (Urban Maharashtra). It has been 
founded by Sri Kotnis Maharaj. Museum, library, hundreds of 
photos of the Saints are some other attractions of Kaivalya 
Dham. Daily Kirtana is another special feature of Kaivalya 
Dham and on an average 250-300 people gather to listen to 
Kirtana. Most of the daily programmes are as in the original 
centre of Chimmad Sampradaya. Punyatithi of Sri Hanumantrao 
Kotnis Maharaj (Poushya festival) is probably the most 
important festival at Kaivalya Dham and on the last day nearly 
4000 people participate in it. 

This main centre of Chimmad Sampradaya has no sub-centres. 
It is in a stable condition. The leadership at present in this 
centre is that of the combination of charismatic and 
traditional type. It has not formed the" trust. It has 
published a few important books. It does not run any other 
institution. 

There are two original centres of Inchageri Sampradaya 
(i) Dhyan Mandir; (ii) Sri Kshetra Inchageri Muth. 

Dhyan Mandir/Bhausaheb Maharaj's Muth - Umadi is one of 
the Mulakshetras of Inchageri Sampradaya Umadi is the birth 
place of the Saint of Umadi (1843 - 1914). Deshpande wada 
where once Saptahas were held is in fallen condition. The 
Gurudev library that was started for the benefit of the 
Sadhakas has ceased to function. Those who run Mandir are 
pretty old. This centre faces financial crisis. Most of the 
Saptahas which were once held here are either cancelled or 
reduced to one or two days. The leadership is at present a 
combination tradition and gerontacry type. Road from Chadachan 
to Umadi is in a poor condition. This centre awaits immediate 
attention of the followers of Inchageri Sampradaya for its 
existence. 
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Sri Kshetra Inchageri Muth is situated in Rural Kamataka. 
The distinctive mark of this original Kshetra of Inchageri 
Sampradaya is, the Samadhis of the Saints of Nimbargi, Umadi, 
Sri Amburao Maharaj, Sri Giri Malleshwar Maharaj, Sri 
Siddharameshwar Maharaj, Sri Shiv Prabhu Maharaj and Sri 
Madhavanand Maharaj, Dahan Bhoomis of the Saint of Umadi and 
Sri Amburao Maharaj. Shrine dedicated to Chokhamela, Qoshala, 
a vast area of land inhabited by peacocks are some other places 
of attraction at Inchageri Kshetra. 

Kakadarati, Trikal Inchageri Sampradayic Bhajan, 
Namasmarana are the daily programmes not only in this Kshetra 
but in all the main centres (except Jangam Muth - Jat) of 
Inchageri Sampradaya more or less. Magha Saptah is the most 
important Saptah (Punyatithis of the Saint of Umadi, Sri 
Girimalleshwar Maharaj). About one lakh people participate in 
this Saptah. 

Our analysis has revealed that this Mula Kshetra of 
Inchageri Sampradaya is full of activities of some kind or the 
other. Inter-caste and inter-religious marriages are held in 
this Kshetra. One of the disciples of Sri Girimalleshwar 
Maharaj line has contested the election against the disciple of 
Sri Narasihmeshwar Maharaj. This centre has several sub-
centres. It runs a few educational, philanthropic, farming and 
other such institutions. It is the most economically sound 
institution. This centre has the ambitious programme of 
constructing a huge temple of Sri Madhavanand Maharaj, It 
holds religious peace and other conferences. It has published 
several books. 

Sri Inchageri Kshetra Trust committee has been formed and 
almost all trustees are from agricultural background and are 
householders. Their mother tongue is Keuinada. They are all 
literates. 80% of the trustees are Lingayats. This original 
Kshetra is under the leadership of Sri Giri Malleshwar Maharaj 
line and has now taken the form of combination of charismatic, 
traditional, rational- legal leadership. 

The present leader of this Kshetra has taken keen interest 
in the renovation work of Sri Amburao Maharaj Muth. He has 
visited Soviet Union, Czechoslovokia and received higher 
education. Under his leadership, fearful atmosphere which 
prevailed once at Inchageri Kshetra is diminishing, though not 
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yet completely rooted out according to several leaders and 
followers of Nimbargi Sampradaya. 

Sri Sadguru Samartha Narsihmeshwar Maharaj, Adhyatma 
Ashram, Yallatti is one of the main centres of Inchageri 
Sampradaya situated in Rural Karnataka. But main building 
(where there is Samadhi of Sri Narasihmeshwar Maharaj (1881 -
1947)) is still under construction. In Yogashram one of the 
spiritual heads (Vaishnava Brahmin) of this line gives 
instructions in Yogic exercise. This is the distinctive mark 
of this centre. Another Spiritual head is illiterate and a 
Lingayat. 

Punyatithi Saptah of Sri Harsihmeshwar Maharaj is the 
most important festival in which 4 to 5 thousand people gather 
mostly from Karnataka and Maharashtra. 

The trust though formed recently has not yet started 
functioning properly. The leadership in this centre at the 
moment is the combination of charismatic and rational-legal. 
This centre is yet to be established and when I visited this 
centre the biography (unpublished) of Sri Narasihmeshwar 
Maharaj was ready. This centre has a few sub-centres in places 
like Audumbar, Barshi, Kalyan, Vishram Baug. 

Sri Gurudev Ranade Ashram Nimbal (R.S.) is a main centre 
of Inchageri Sampradaya. This is situated in rural Karnataka. 
The daily programmes take place systematically in this centre. 
The most important festival is Sri Gurudev Ranade's Punyatithi 
saptah and on the last day of Saptah about 3000 devotees 
gather. This centre has attracted more people from Maharashtra 
than Karnataka. It has published number of books in Marathi, 
English and Kannada. Needless to say, it has attracted more 
urban educated than local literates. Basic amenities to 
Sadhakas in the form of food, accommodation, toilet facilities 
are quite satisfactory. 

This centre has witnessed leadership from Charismatic to 
traditional, and from traditional to rational-legal. 
Maintenance of the records regarding the number of arrivals to 
this centre and the number of initiated on samadhi is the 
special feature of this centre. Another special feature of this 
centre is Samuhika Namasmarana for three times conspicuously. 
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This main centre has one spiritual sub-centre at Jamkhandi 
(the birth place of Sri Gurudev Ranade) and two academic 
centres (sub-centres) at Belgaum and Sangli. The non-
compromising attitude of some old members is said to have 
resulted in the bitter and prolonged litigation between the two 
(academic) sub-centres. Surprisingly, both the sub-centres 
stand for the ideology of 'One God, One World and One 
Humanity', but in practice there is no compromising attitude 
among some old persons who are the disciples of Sri Gurudev 
Ranade. In brief, this litigation has not only taken much of 
the energy, time, and money of the two sub-centres but have 
tarnished the image of the sub-centres in the eyes of the 
public considerably. This is a typical example of the 
combination of faction, litigation - the two important forms of 
conflict. 

The sub-centres of Inchageri Sampradaya by and large 
appear to be autonomous bodies. (Chimmad Sampradaya has not 
developed any sub-centre of worth mentioning). This statement 
about autonomy holds good in the matter of main and other 
centres of Nimbargi Sampradaya more or less. 

There is a Samadhi of Sri Shivalingawa (1867-1930) the 
poetess saint - at Jangam Muth in Jat. Jat is a town in 
Maharashtra. 

The construction of the slab over the Samadhi of Sri 
Shivalingawa (who was initiated by the saint of Umadi) is 
over. Mandap and Sadhana Mandir are yet to be constructed. 

There is no problem for the sadakas in taking part in the 
two Saptahas that are held there. On the last day of Kartik 
Saptah (Kartik Vadya Pratipada) nearly 150-200 people partake 
in Prasad irrespective of caste, class etc., 

The present head keeps the Samadhi of Sri Shivalingawa 
clean and worships it daily. 

Trust has not been formed. Trikal Bhajana and Trikal 
Namsmarana do not take place there regularly but those who want 
to carry out such programmes the present head makes the 
arrangements usually for them. 

This centre is yet to be established. The leadership at 
the present is traditional type. The biography of Sri 
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Shivalingawa has been published both in Kannada and Marathi. 
This main centre of Inchageri Sampradaya has no sub-centres. 
However, this centre has close link with Nimbal Ashram. Nimbal 
Ashram is having close relation with the disciples of Sri 
Amburao Maharaj and Narasappa Shapeti. 

Sri Prabhakar Swami Maharaj (1860-1957) Mandir is at 
Solapur. Solapur is in Maharashtra. Its two sub-centres are in 
rural Maharashtra. Daily about 4000 persons come for Darshan of 
the Mandir. The Bhajana is as in other centres of Inchageri 
Sampradaya. Counting of the beads at any time by the disciples 
of Sri Prabhakar Maharaj line is the distinctive mark of this 
centre. Recently 'Sadhana Mandir' which is like a model of 
'Vivekananda Memorial Rock at Kanyakumari' has been built for 
meditation within the premises of Mandir. 

The founder of this Mandir had been initiated into Non-
Nimbargi Sampradaya. Finally, he had to take initiation from 
the saint of Umadi - a Moksha guru. This centre, celebrates 
festivals not only of some of the saints Nimbargi Sampradaya 
but also of the saints of Non-Nimbargi Sampradaya. The most 
important festival is perhaps that of Punyatithi Saptah of Sri 
Prabhakar Maharaj. 

This centre has witnessed the leadership which is the 
combination of charismatic and rational-legal. The trust has no 
problem in running the institution at all from the economic 
viewpoint. Some disciples render free service in repair, 
painting and such other works. All the trustees are married and 
know Marathi, Hindi and English and are initiated into Nimbargi 
Sampradaya. They are all literates. Two members are Shimpis. 
Two other members are Marathas. One is a Brahmin. 

There are two sub-centres of this main centre. The 
Samadhi of Sri Prabhakar Maharaj is at Devar Nimbargi. 

This main centre, like Nimbal centre is flourishing and 
well established. This centre has published a few books in 
Marathi. 

Sri Sadguru Samartha Siddhalingeshwar Muth/Hire Muth 
Sukshetra is at the field in Kannur. Kannur is a village in 
Bijapur district (Karnataka). In this Muth, there are Samadhis 
(Gadduges) of Sri Siddhalingayya Swami (1861- 1937), Channamma 
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Tal (the wife of Sri Siddhallngayya Swami), Sri Sachhidanand 
Swaml (the son of Sri Siddhallngayya Swami). 

The present head (the grand son of Sri Siddhallngayya 
Swami) has no economic problem in carrying out the dally 
programmes of Inchagerl Sampradaya and Saptahas. The most 
important Saptah is on Ellamavasye day. Most of the 
participants during Saptah are Kannada speaking Lingayats. A 
few books In Kannada are published by this Muth. It runs 
educational Institutions in Karnataka and Goa. No official 
record is kept of its sub-centres. No trust is formed and the 
present leadership is a combination of chansmatic-tradltional 
type. 

This main centre's special feature Is that devotees put up 
in the field itself when they come for Saptah. This centre is 
in a stable condition. 

Sri Sadguru Samartha Bhausaheb Maharajar Muth Is at 
Bijapur (Urban Karnataka). This main centre is established by 
Sri Anjutgi Maharaj (1887- 1950). Some other leading disciples 
of the saint of Umadl like Sri Hortl Ramarao Maharaj, Sri 
Pandurang Maharaj, Sri Slddharameshwar Maharaj, Sri Dowlatram, 
Sri Dattopant Maharaj used to take part occasionally at this 
centre. This main centre is the confluence of several lines of 
Inchagerl Sampradaya. It is, however, said that there is fall 
In number of followers and deterioration in their devotion, 
evaporation of ethuslasm in celebrating daily and special 
programmes of this centre. 

There are a few sub-centres of Sri Anjutgi Maharaj, Sri 
Hortl Ramarao, Sri Dattopant Maharaj in places like Anjutgi, 
Kubakaddl,Koodagi respectively in rural Karnataka. 

At present, the leadership at this main Bijapur centre is 
traditional type. One Marawadl disciple of Sri Slddharameshwar 
Maharaj line is the owner of this Muth. He is the son of a 
disciple of Sri Anjutgi Maharaj. On the whole, it may be stated 
that, there is not much difficulty in carrying out its dally 
programmes and special programmes. Hence, this centre may be 
viewed as stable. The biography of Sri Anjutgi Maharaj is ready 
for publication. At Yallattl, it may be recalled, that Sri 
Naraslhmaeshwar Maharaj's biography is ready for publication. 
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Sri Siddharameshwar Maharajar Muth is at Basavan Bagewadi. 
Basavan Bagewadi is in Urban Karnataka. The Samadhi of Sri 
Siddharameshwar Maharaj ( 1888- 1936 ) is in this main centre. 
Sri Siddharameshwar Maharaj is Kunabi by caste and is the 
disciple of the saint of Umadi. The saint of Umadi started 
initiating his disciples not only on Mondays, Thursdays but 
also on Saturdays. The first person to be initiated on 
Saturday by the saint of Umadi was Sri Siddharameshwar Maharaj. 
Those sociologists who take interest in the study of sacred 
time may take note of this incidence. 

This main centre does not face any econcmic problem in 
carrying on its daily and special activities. The most 
important festival at this centre seems to be Punyatithi Saptah 
of Sri Siddharameshwar Maharaj. 

This main centre at present has witnessed a combination of 
charismatic and rational-legal type of leadership. The trust 
has been formed and President and Vice President of the trust 
are the spiritual heads of Kaneri Muth and Shanti Kuteer 
respectively. There are number of sub-centres of Sri 
Siddharameshwar Maharaj in different parts of 
Karnataka,Maharashtra and some other states. There are some 
sub-centres of sub-centres Shanti Kutir. A thorough study of 
such sub-centres from sociological viewpoint is the limitation 
of the present study. 

On the whole, one can say that out of 13 important centres 
of Nimbargi Sampradaya 8 of them are situated in Karnataka and 
5 in Maharashtra and 8 in rural areas and 5 in urban areas. 

The leadership at present in the original seat, the 
original centre of Nimbargi Sampradaya, the original centre of 
Inchageri Sampradaya (Sri Kshetra Inchageri),Sri 
Siddharameshwar Maharajar Muth- Basavan Bagewadi is the 
combination of charismatic, traditional and bureaucratic type. 
At Adhyatma Ashram-Yallatti, at present, there is combination 
of charismatic and rational-legal type. The original centre 
and the main centre of Chimmad Sampradaya and the main centre 
of Sri Siddhalingayya Swami at the moment presents the picture 
of the combination of charismatic and traditional type of 
leadership. The original centre of Inchageri Sampradaya at 
Umadi, Jangam Muth (the main centre of Inchageri Sampradaya) at 
Jat, Bhausaheb Maharajar Muth (the main centre of Inchageri 
Sampradaya) at Bijapur, have at the moment, traditional type of 



leadership. The two main centres of Inchageri Sampradaya viz; 
Sri Gurudev Ranade Ashram- Nimbal (R.S.), Sri Prabhakar Swami 
Maharaj Mandir-Solapur stand at present for bureaucratic type 
of leadership. However, none of the three ideal types 
(charismatic, traditional, rational-legal or bureaucratic) 
quite fits the position/leadership/authority in the above 
mentioned centres. 

It may also be noted that the original centre and the main 
centre of Chimmad Sampradaya, Sri Hiremath Sukshetra, Sri 
Siddharameshwar Maharajar Muth, Sri Bhauaaheb Maharajar Muth-
Bijapur, the three main centres of Inchageri Sampradaya are in 
stable condition as they have no ambitious programmes in 
expanding their centres and they do not face any conspicuous 
problem in carrying out their daily activities and special 
festival programmes of their centres and in providing basic 
amenities to their followers at the centres. Very few 
disciples, of course, put up at Sri Bhausaheb Maharajar Muth-
Bijapur. 

The original centre of Nimbargi Sampradaya, the Adhyatma 
Ashram -Yallatti, Jangam Muth- Jat are yet to be established in 
the sense they are in the process of becoming stable. The 
efforts to provide minimum arrangements in the form of 
accommodation, construction of the main building etc.,are still 
going on. 

From the viewpoint of the facilities for the sadhakas, the 
construction of the main buildings, and in running the 
activities of the centre one may say that the original seat of 
Nimbargi Sampradaya, the original centre of Inchageri 
Sampradaya (Sri Kshetra at Inchageri, Sri Prabhakar Swami 
Maharaj Mandir, Solapur, Sri Gurudev Ranade Ashram - Nimbal 
(Railway Station)) are flourishing. There is, of course, no 
facility to put up at Sri Prabhakar Swami Maharaj Mandir-
Solapur. 

At Bijapur and Solapur (the main centres of Inchageri 
Sampradaya), the Sadhakas put up in the houses of their 
friends, relatives and other Sadhakas. 

The split of Nimbargi Sampradaya into Chimmad and 
Inchageri Sampradaya has occurred during 1st decade of this 
century probably due to temperamental differences of the 
founders of the two Sampradaya Viz; Chimmad and Inchageri. 
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Some important similarities and differences between the two 
Sampradaya are brought out. 

Kadasiddha, the Saint of Nimbargi and Sadhubua are the 
Saints of great reverence to the spiritual leaders and 
followers of both Chimmad and Inchageri Sampradaya. 

Siddhagiri (Kaneri Muth) and Devar Nimbargi are the most 
sacred places to the persons of both Chimmad and Nimbargi 
Sampradaya. 

Divine Nam imparted by the spiritual teacher should be 
practised for the realization of God both in Chimmad and 
Inchageri Sampradaya. 

Dasbodh recitation composed by Ramdas Swami, Bhajan 
(mostly in Marathi) are the two important fonns of Saguna 
Bhakti in both the Sampradaya. 

Followers and leaders of both the Sampradaya regard God-
realization as a process and not as an event, and morality is 
the basis of spirituality. 

Pravachana, Palaki and Hatha utsavas, are widely 
practised at the time of festivals in the centres of both the 
Sampradaya. 

No discrimination, at least in theory, is being made among 
the followers, irrespective of their castes, sub-castes, 
classes, regions, languages etc,. 

Both the Sampradaya have produced some lady spiritual 
teachers. For instance, Laxmibai Akka and Shivalingawa are the 
lady spiritual teachers of Chimmad and Inchageri Sampradaya 
respectively. 

The notions of incarnation in one form or the other, 
spiritual kinship are prevalent in both Chimmad and Inchageri 
Sampradaya. For instance, in Chimmad Sampradaya, the founder 
of Nimbargi Sampradaya is regarded as an Avatara of Tukaram 
Maharaj and according to the founder of Inchageri Sampradaya, 
God has taken the form of Lord Ram, Krishna, the Saint of 
Nimbargi. This phenomenon will be elaborated at some length 
later. 
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Laxmibai Akka was considered to be the spiritual sister of 
the founder of Chimmad Sampradaya. The Saint of Nimbargi is a 
Param Guru (Guru's Guru) of the Saint of Nimbal. The notion of 
spiritual kinship will be analysed later in detail. 

In both Chimmad and Inchageri Sampradaya no deliberate 
attempt has been made to put an end to caste system except at 
the original centre of Inchageri Sampradaya by some leaders and 
followers belonging to Sri Giri Malleshwar Maharaj line. 
However, both the Sampradaya grant spiritual freedom to one and 
all irrespective of caste, class, age, sex, religion faith 
etc, . 

Both the Sampradaya lean towards vegetarian food. 
Offerings of balls of animals are not encouraged in both the 
Sampradaya. 

However, there are a few remarkable differences between 
Chimmad and Inchageri Sampradaya. 

The number of centres, followers of Chimmad are quite 
limited in Chimmad Sampradaya as compared to those of Inchageri 
Sampradaya. 

Chimmad Sampradaya has retained many of the original 
practices of Nimbargi Sampradaya and Inchageri Sampradaya has 
made certain changes in the form of Bhajan etc; Hence, the 
former is said to be conservative and the latter progressive. 

Transferring the authority of initiation is indicated by 
handing over of the coconut in Chimmad Sampradaya but it s 
obviously lacking in Inchageri Sampradaya. 

Ekantik Namsmarana is stressed in Chimmad Sampradaya and 
both Samuhika and Ekantika Namasmama are stressed in Inchageri 
Sampradaya. Of course, Samuhika Hamasmarna in several centres 
of Inchageri Sampradaya is not strictly practised except in the 
centres like Sri Gurudev Ranade Ashram- Nimbal, Sri Horti 
Ramarao Maharaj's centre at Kubakaddi. 

'Panchasamasi' is a distinctive mark of Chimmad Bhajan and 
all need not sing it while taking part in Bhajan. There are 
several different Bhajans in Inchageri Sampradaya which do not 
find place in the Bhajan system of Chimmad Sampradaya. 
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Kirtana is the most prominent feature of Chimmad 
Sampradaya but not in Inchageri Sampradaya. 

Trust has not been formed in any centre of Chimmad 
Sampradaya. Some centres of Inchageri Sampradaya have their 
own trusts. 

A few academic centres are there in Inchageri Sampradaya 
but not in Chimmad Sampradaya. There are no conspicuous sub-
centres in Chimmad Sampradaya. But in Inchageri Sampradaya 
there are not only sub-centres for many main centres but at 
times, one comes across sub-centres of the sub-centres. 

It must be remembered, however, that both Chimmad 
Sampradaya and Inchageri Sampradaya are required to depend upon 
each other for some important reasons. Followers of Inchageri 
Sampradaya too consider Chimmad a holy place mainly because of 
Tapanashi and Sadhubua's Samadhi and Chimmad Kshetra is under 
the control of Chimmad Sampradaya. Followers of Chimmad 
Sampradaya too consider Siddhagiri - the original seat of 
Nimbargi Sampradaya and it must be noted that Siddhagiri 
(Kaneri Muth) is under the control of Sri Siddharameshwar 
Maharaj line of Inchageri Sampradaya. The development work at 
Devar Nimbargi is a matter of significance to both the 
Inchageri and Chimmad Sampradaya. Some differences, of course, 
prevail between Chimmad and Inchageri Sampradaya and within the 
same Sampradaya among different centres and among the followers 
and leaders within the same centre. Fusion and fission 
processes of various Sampradaya including that of Nimbargi 
Sampradaya are a matter of future Sociological investigation. 
In Nimbargi Sampradaya, the controversy over the authority to 
initiate is very much there. From Sociological viewpoint, the 
importance of authority of initiation in Nimbargi Sampradaya 
depends upon, how, its followers regard it as useful. The 
Sadhakas' (Respondents') views shed sufficient light on this 
and other such matters. In this context we refer to the 
following views of Weber. The first principle of Weber's 
Sociology of Religion may be said to be interpretations of 
social reality ('Social action'). Generally, it must begin with 
'Interpretive understanding' and lead to 'Causal explanation'. 

Accordingly, an understanding of 'religious behaviour* 
can only be achieved from the viewpoint of the subjective 
experiences, ideas, and purposes of the individual concerned 
in short, from the viewpoint of the religious behaviour's 

h 
meaning.' 
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The personal information of the respondents/ the Sadhakas 
reveal that Nimbargi Sampradaya has attracted more males than 
females although there is sharprise in the number of female 
followers after 1951. Most of the respondents come under the 
age group of 40-80 but a vast majority of the respondents were 
initiated when they belonged to the age-group of 10-40. This 
indicates that a vast majority of them were initiated into 
Nimbargi Sampradaya when they were young and have continued in 
Nimbargi Sampradaya. 

As most of the centres of Nimbargi Sampradaya are situated 
in Karnataka and Maharashtra, a vast majority of the followers 
of this Sampradaya are from Karnataka and Maharashtra and have 
generally the knowledge of both Kannada and Marathi. It is 
probable that the percentage of Marathi speaking followers is 
slightly higher than Kannada speaking followers. One reason 
seems to be that the bulk part of Bhajan in Nimbargi Sampradaya 
is in Marathi. 

Nimbargi Sampradaya has attracted more urban respondents 
than rural respondtents. It has attracted more literate 
respondents than illiterate respondents. The reasons for this 
kind of attraction, it may be conjectured, that with the 
passage of time Nimbargi Sampradaya has developed its own 
abstract Philosophy. But the most important reason appears to 
be the emphasis of Nimbargi Sampradaya on transcendental rather 
than pragmatic functions of religion. The rural illiterate 
folk in India is more attracted towards the pragmatic fvuiction 
of religion than the transcendental function of religion. In 
religion the duality is between the transcendental and the 
pragmatic functions, between those beliefs and practices that 
deal with the needs of society and those that are directed to 
the immediate needs of the individual. The transcendental 
complex is used to assure the long-term welfare of society, the 
maintenance of the social and of the sacred systems, and the 
proper transition of individuals from stage to stage within 
these systems. It is concerned with the ultimate goals of man. 
The pragmatic complex is used for personal benefits and local 
exigencies - to cure a sick child, for success in family 
ventures. 

Though the doors of Nimbargi Sampradaya are kept open to 
one and all 'Upper-Middle Class', 'Lower-Middle Class' 
followers are more than 'Upper-Upper Class', 'Lower-Lower 
Class', Upper-Lower Class', 'Middle-Upper Class' followers. A 
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vast majority of the followers of Nimbargi Sampradaya are 
Hindus and the representation of Non-Hindus is very less. 
However, followers take pride in stating that within the fold 
of Nimbargi Sampradaya there are Non-Hindus too and Nimbargi 
Sampradaya stands for egalitarian movement. The high 
percentage of followers of Nimbargi Sampradaya are Lingayats 
and Brahmins who are generally considered to be vegetarians. 
Nimbargi Sampradaya has a strong leaning towards vegetarian 
food and the killing of the animals is not favoured. 
Accordingly the collected data shows that quite a few former 
non-vegetarians have given up their non-vegetarian food. 

A vast majority of the followers of Nimbargi Sampradaya 
are in service or householders. There is a thin representation 
of businessmen and agriculturists and the reasons for their 
thin represention are yet to be thoroughly investigated. 
However, it appears to me that it is extremely difficult to run 
the business successfully with honesty and the reasons that are 
applicable to the thin representation of ruralites are more or 
less applicable to the agriculturist followers of Nimbargi 
Sampradaya. 

The indirect mode of initiation has been tried by Dr. R.D. 
Ranade, his Guru and Param Guru. After the demise of Sri 
Gurudev Ranade at Nimbal Ashram, the method of placing the chit 
on Samadhi for initiation has been employed. Similar practice 
is found prevalent at Kubakaddi. Most of the spiritual 
teachers of this Sampradaya, however, have employed the direct 
method of initiation. Indirect method, and placing the chit of 
Ishta Nam on Samadhi are not tried. 

To initiate the followers, the centres established by the 
spiritual teachers appear to be more convenient than the other 
places. Out of 105 initiated respondents 80 respondents are 
initiated into Nimbargi Sampradaya in the centers of their 
spiritual teachers. 

The impact of Nimbargi Sampradaya on the close relatives 
of the respondents is quite significant. 14.6% of the 
respondents' close relatives (one or more) are not initiated 
into Nimbargi Sampradaya. Otherwise one or more close 
relatives of the respondents are initiated into Nimbargi 
Sampradaya. 
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The influence of family members, close relatives, 
neighbours, friends, who belong to Nimbargi Sampradaya is one 
important incentive to initiation of the vast majority of the 
respondents. Another incentive for a few respondents is that 
they have come in contact with their spiritual teachers 
casually. Liking for spiritual life is the incentive for some 
other respondents. Some respondents who were reluctant in 
getting initiated are persuaded by the followers of Nimbargi 
Sampradaya to get initiated into the Sampradaya. Kiratanas, 
Bhajans, Pravachanas by some leading personalities of this 
Sampradaya is another important incentive to join this 
Sampradaya. A few persons have embraced Nimbargi Sampradaya as 
they are impressed by the simplicity, scholarship, rational 
approach, saintly life of some spiritual leaders of this 
Sampradaya. Deaths of close relatives and illness and other 
such sufferings, Drishtana in the dream to get initiated are 
some other incentives to come within the fold of Nimbargi 
Sampradaya. It must, however, be noted that a vast majority of 
the respondents are not initiated into Nimbargi Sampradaya on 
account of one single incentive but because of the combination 
of more than one above said incentives. 

All the 110 respondents of Nimbargi Sampradaya have 
visited one centre or the other of Nimbargi Sampradaya. The 
following statement holds good more or less in this connection. 
"A majority of Indian heads of families, of all castes, even 
Muslims have chosen a Guru who has initiated them while 
whispering a mantra in their ears, and who, in principle, 

Q 

visits them once a year"." Usually the followers visit the 
places of their spiritual teachers. 

A brief reference to the views of the respondents 
regarding the various centres of Nimbargi Sampradaya will be 
considered. 

But for one all other respondents who have visited 
Siddhagiri (Kanerl muth) have simply expressed their happiness. 
One respondent who occasionally takes part in the festivals of 
Siddhagiri says that most people that gather at Siddhagiri 
(Kanerl muth) are from Maharashtra and Karnataka. According to 
the respondent hardly 20,000 people participate in the most 
important festival of Kaneri muth and not one lakh people. The 
participants put up generally in the open space where they are 
provided with all basic amenities. A few rooms, however, are 
constructed there. 

334 



Devar Nimbargi (the original centre of Nimbargi 
Sampradaya) is calm and quiet according to several respondents 
who have visited it. Some lady respondents have expressed 
their view that the toilet facilities must be provided to the 
lady participants at the earliest. They have expressed their 
satisfaction over the working of newly formed trust which has 
undertaken the work of constructing bath rooms and provided 
some other facilities. The transport system is not that good 
from Bijapur and Solapur to Devar Nimbargi according to several 
respondents. Some respondents have stated that Bheemaraya's 
temple is huge. Those who have visited this centre casually 
have declined to pass their comments. 

The gist of the impressions about the original centre of 
Chimmad Sampradaya is as follows. This Mulakshetra of Chimmad 
Sampradaya is calm and quiet. The attitude is not commercial 
here and all irrespective of their contribution receive equal 
treatment. Tapanashi is a holy pond and there cannot be 
Apamrityu in it. It is impossible for any one (other than the 
relatives of Chimmad Maharaj) to sleep near Tulasikatta in the 
midnight as the holy spirit of Sadhubua wanders there. This is 
an interesting field for social anthropologists and 
Sociologists of religion who intend to take up a comparative 
study of tribal supematurals, and supernaturals of the so 
called civilized societies. More Illuminating, amongst the 
attributes of religion, are those belonging to the world of 
supernaturals. Prominent of these are supreme or higher god, 
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spirits, ghosts and demons. Four to five thousand people from 
Maharashtra and Karnataka gather for the Rathotsava of 
Sadhubua. Kirtana is being performed frequently in this 
Kshetra. A disciple of Sri Narasihmaeshwar MaharaJ goes to 
Chimmad Kshetra to perform Abhishekha. Some visit this Kshetra 
once in a year. 

1939 onwards Kirtana is being performed everyday at 
Kaivalya Dham - Sangli. The attitude in the centre according 
to the respondents who have visited and associated with this 
centre is not commercial. A film star who visits this centre 
says that he forgets the worldly atmoshpere there and his mind 
becomes peaceful. 

Those respondents who have visited the original centre of 
Inchageri Sampradaya - Umadi feel that the basic amenities are 
lacking there. Deshpandwada attatched to the Mandir is in a 
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fallen condition. Road leading from Chadachan to Umadi is not 
in a good condition. Saptahas are reduced mostly to one day. 

Several respondents have applauded the excellent 
arrangements that are made during festivals at Sri Inchageri 
Kshetra. The Sadhakas apart from food and water, tea get some 
other facilities. Dramas late in the night are enacted during 
the most important festival at Inchageri of Kadasiddha and 
other Saints of Nimbargi Sampradaya. Some respondents have 
expressed concern about the fearful atmosphere prevailing at 
this main centre although they are in no way affected by it 
when they visited. A few respondents, however, have expressed 
their confidence that caste spirit and fearful atmosphere which 
prevailed sometime back will be gradually eliminated under the 
present leadership. The present leader has undertaken the 
renovation work of Sri Amburao Maharaj's Muth and Samadhi. The 
present head has patience to listen to the grievances and 
complaints about the centre. To one respondent of 
Siddhalingayya Swami line he has promised to look into the 
complaints and has had heart to heart talk with him. Some sub-
centres of Sri Giri Malleshwar MaharaJ line are well developed. 

Those respondents who have visited the main centre of 
Inchageri Sampradaya at Yallatti say that this main centre is 
calm and peaceful. However, the construction work of the main 
building is not yet complete. Several respondents who have 
visited this main centre feel that the arrsungements are yet to 
be made here for the Sadhakas. 

There is no second opinion about the arrangements for the 
Sadhakas and the functions that are carried out from time to 
time at Sri Gurudev Ranade Ashram. Some respondents have also 
stated that it is desirable to extend the similar facilities to 
the centres at Umadi and Devar Nimbargi. However, some have 
stated that the sweets are given in excess and formerly simple 
food kept them alert. Some fear that undue advantage of the 
amenities of the Ashram may be taken and this Ashram should not 
become conmiercial and should not be after publicity. According 
to a few respondents this Ashram should render medical, library 
and educational facilities. This centre is not that calm these 
days due to rush during festivals and a construction work. One 
young Kannada speaking respondent of Sri Siddharameshwar 
Maharaj line felt like a stranger there as the Ashram was full 
of Marathi speaking educated people from urban Maharashtra. 
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One localite respondent told me that localites are not 
attracted because in this centre only Marathi knowing Brahmin 
educated people come from urban areas. 

The litigation between two academic centres established 
by Gurudev Ranade is regretted by some respondents. There are 
excellent arrangements for the Sadhakas at Belgaum academic 
centre, and at Parmartha Mandlr, Jamkhandi. 

Those respondents who have visited Jangam Muth have simply 
stated that they were treated well when they visited it and had 
Darshan of Samadhi of Sri Shivalingawa. 

Those respondents who have visited Sri Prabhakar Maharaj 
Mandir have expressed their happiness regarding the atmosphere 
and the arrangements. One respondent was not that happy for 
not having placed the photos of the saints of Ntmbargi and 
Umadl in the Sanctom Sanctorium of the Mandir. Sub-centres of 
this line are yet to be developed. 

According to some respondents the deterioration in terms 
of number and quality of devotion has occurred at Sri Bhausaheb 
Maharajar Muth at Bijapur. Saptahas are not properly held 
here. It is struggling to carry out its functions. Some sub-
centres of Sri Anjutgi Maharaj attract more Sadhakas than this 
centre during festivals. Ballolli is said to be Jagrat sthan. 
Koodagl sub-centre of Sri Dattopant Maharaj line is developing. 
At Kubakaddi sub-centre the arrangements and the method of 
initiation are like those of in Sri Gurudev Ranade Ashram. 

Nearly 2000 people partake in the most important festival 
held at Hire Muth - Kunnur. Sadhakas normally stay in the 
open field where the arrangements are made for them. A few 
Muslims participate. One respondent of this line intends to 
install the idols of some important saints of Nimbargi 
Sampradaya at Bijapur. Nearly 50% of the participants are rich. 

Some rich Marawadis participate at Basavan Bagewadi centre 
of Sri Slddharameshwar Maharaj. They remain disciplined and 
simple and come forward to lift Palanquin. No discrimination, 
however, is being made there. 

Shanti Kutir is a sub-centre of Sri Slddharameshwar 
Maharaj line. Real spiritual atmosphere prevails according to 
some respondents in this sub-centre. The respondents who have 
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passed their comments on Shanti Kutir have expressed their full 
satisfaction over the arrangements. One lady respondent of a 
high caste found it difficult to sit for 'Prasad' along with 
people of other castes. Hence, she selected the place for 
'Prasad' where her relatives of the same caste sit. This 
reminds us of the observation made by Dr. Karve. Dr. Karve has 
given a graphic enlightening account of a pilgrimage to 
Pandharpur a main centre for Marathi- speaking people in the 
following manner. "Despite the comradeship of the pilgrimage, 
pilgrims of widely different Jatis kept separately especially 
in eating".-'•̂  This, however, is to be taken as an exception 
rather than the rule. People in several centres of Nimbargi 
Sampradaya do not care for others' castes. 

A few respondents have passed their comments without 
specifying any centre. Factions in organizations hurt the 
feelings of a highly educated lady disciple of Sri Amburao 
Maharaj. Two respondents have categorically said that they 
care only for 'Paramartha' and do not bother about facilities 
at the holy centres. 

Several respondents have expressed their high regards for 
their spiritual teachers and some other spiritual teachers of 
Nimbargi Sampradaya. However, they usually regard that their 
Gurus, param Gurus, and Guru's Paramgurus are slightly superior 
to the other spiritual teachers of Nimbargi Sampradaya. From 
Sociological viewpoint an important phenomenon emerges, when 
the saints are compared in terms of the other saints in the 
matter of incarnation or some or the other kind of attributes. 
May I take the liberty of coining the term for this phenomenon. 
This is 'Santometry'. 'Santometry' is made up of two words-
'Sant* and 'metry'. 'Sant' is 'Saint', By 'metry' is meant 
measurement. 'Santometry' is, therefore, etymologically 
speaking the measurement of saints. To be more precise, 
'Santometry' is the measurement of the physical, academic, 
spiritual, psychological traits, leadership and other such 
qualities, in terms of 'other saints or gods'. The other 
saints are taken as models. Whatever, may be its true 
consistency or inconsistency, relevance or irrelevance, from 
sociological viewpoint it enables the followers to identify 
with their Sampradaya or spiritual organization. Followers 
take pride in stating that they are the disciples of the saints 
who are more or less equivalent in their spiritual and other 
calibre to well known saints or gods. The so called well 
known saints become models for the purposes of comparision. 

400 



Sociology of religion does not question the validity of such 
beliefs but studies the Sociological impact of such beliefs. 

In Nimbargi and other Sampradaya there are ample 
evidences to illustrate the point. 

According to Mahayogini Sri Laxmibai Akka^^ the saint of 
Nimbargi, Sri Raghunathpriyasadha Maharaj, the saint of 
Chimmad are the incarnates of Sri Tukaram Maharaj, Sri Ramdas 
Swami, Jnaneshwar-Ekanath Maharaj respectively. 

The saint of Chimmad had three sons - Dajisaheb, 
Narayanaravaji, Uddhavaravaji. Uddhavaravaji had the boar in 
his ear by birth. He was therefore called Kanphata by Sri 
Laxmibai Akka.^^ (The Kanphata Jogi stands out marked from 
other Nathapanthi by the the large ear-rings or ear discs 
which he wears in the hollow of the ear. At the last stage of 
initiation of a Nathapanthi, his preceptor drives a double-
edged knife, called Bhairavi knife, through the hollow of his 
disciple's ears to make a hole for the reception of the most 
important mark of a Nathapanthi ascetic. When the wound heals 
up, a large ring either flat or round is put in each ear. The 
flat one is called Darasana or kundala - is technically called 
Mudra. The Kanphata derives his name from this fact of his 
ears being torn for the insertion of the Mudra the mark or the 
stamp).^^ 

Sri Hanumantrao Kotnis Maharaj of Chimmad Sampradaya has 
been regarded by Prof. R.D. Ranade as Ekanath of modern times. 
Sri Hanvunantrao Kotnis Maharaj performed Kirtanas with full 
devotion inspite of illness.^ A respondent (the disciple of 
Sri Baburao Kotnis Maharaj) has described his spiritual teacher 
as Ekanath of Sangli. It must be remembered here that Ekanath 
Maharaj was a great Kirtanakar and considered to be an avatar 
of Sri Jnaneshwar. 

Prof. R. D. Ranade compares some saints of Nimbargi 
Sampradaya to Kanakadas and Christ whose profession was that of 
a shepherd. In the history of thought, especially of spiritual 
thought, many people have called themselves shepherds. The 
disciples are sheep, and the teacher is a shepherd. Christ 
called himself a shepherd. The saint of Nimbargi, 
actually led the life of a shepherd for about fifty to sixty 
years. Then Kananakadasa called himself a Kurubadasa, a 
shepherd. The saint of Umadi called himself a Kuruba (shepherd 



- a villager) as compared with the learned people who gathered 
round him. In any case, the shepherd's is a very innocent and 
noble profession. 

Once Sri Qurudev Ranade stated Infront of Parampujya Kaka 
Saheb Karkhanis that Sri Nlmbargi Maharaj and Sri Bhausaheb 
Maharaj (the saint of Umadi) are truly Sri Jnaneshwar and 
Tukaram.-*̂ ^ 

Elsewhere it is pointed out that the saint of Umadi used 
to say time and again that God has taken form of Ram, Krishna 
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and Nlmbargi Maharaj. 

It may also be noted that the followers of Nlmbargi 
Sampradaya highlight and take pride in stating that the saints 
of Nlmbargi and Umadi were born on Hanuman Poornlma and 
Ramjayantl respectively. 

In one of the Aratis that is sung at Nlmbal Ashram there 
is a reference to Gurudev Ranade as the new Incarnation of the 
saint of Nlmbargi. 

One respondent considered the saint of Umadi an avatara of 
Lord Hanuman and Sri Ramadas Swaml. I am told by another 
respondent that the saint of Umadi's organizing capacity was 
wonderful and therefore, he was regarded as an Avatara of Sri 
Ramadas Swaml. It must be recalled to our mind in this 
connection that Purandaradasa talks of Madhvacarya, as being an 
incarnation of Pranadeva or Vayudevaru, and he goes to the 
length of saying that Hanuman and Bhima were incarnations of 
Madvacarya " You were born as Hanuman during 
Rama's incarnation; then during Krisna's incarnation you came 
as the brave warrior of Bhima, and then you were bom as a 

1 ft human being (Madhvacarya) on this earth". 

Some people have compared Sri Amburao Maharaj to Kalyan 
Swaml of Ramadas Swaml. If Kalyan Swaml was the premier 
disciple of Ramadas Swaml, Sri Amburao Maharaj Is considered to 
be the premier disciple of the saint of Umadi. 

Sri Madhavanand Prabhujl is regarded as incarnation of Sri 
Mahan Vishnu. •̂'' One respondent of Sri Slddhallngayya Swaml 
line told me that when Sri Madhavananda Prabhuji was 
imprisoned, he gave 'Darshana' to his disciples at the time of 
festival. Then onwards this spiritual teacher was elevated to 



the position of God by his admireres and followers. Sri 
Madhavanand Prabhuji was a disciple of Sri Giri Malleshwar 
Maharaj line. 

At Yallatti, I was informed that Sri Narasihmeshwar 
Maharaj was born in the family of Sri Basaveshwar - the founder 
of Veerasaivism faith. 

Both Laxmibai Akka^^ and Gurudev Ranade considered every 
being an incarnation of God. 'Avatar' according to Gurudev 
Ranade^^ is the descent of God's form before the spiritual 
vision of the aspirant in another sense. 

What Muktabai was to Jnanadev, what Venuakka was to 
Ramadas, what Mahadevi was to Prabhudev, that was Shivalingawa 
to Sri Bhausaheb Maharaj (i.e; the saint of Umadi).^^ Sri 
Gurudev Ranade has compared Shivalingawa to Muktabai in the 
spiritual attainment according to some disciples of Sri Gurudev 
Ranade line. Sri Gurudev Ranade is said to have regarded Param 
Pujya Matosri Sharakka Naik (the disciple of Sri. Amburao 
Maharaj) as more advanced spiritually than Shivalingawa 
according to some disciples of Sri Gurudev Ranade line. 

Some people have compared Sri Gurudev Ranade not only as a 
new Avatara of the saint of Nimbargi as he had expounded the 
philosophy and teachings of the saint of Nimbargi but he has 
also been compared to Vivekanand and Panini. It must be 
remembered that Vivekananda was a highly educated disciple of 
Sri Ramakrishna Paramahansa who had not much formal schooling. 
Sri Gurudev Ranade is regarded as a great scholar and he was 
the disciple of the saint of Umadi. The saint of Umadi used to 
tell himself that he had no knowledge of grammar. Sri Gurudev 
Ranade has been compared to Panini of Philosophy of God-
realization or Mysticism. Sri Gurudev Ranade has given the 
meaning of mysticism and has classified mystical experiences 
and pointed out criteria both eastern and western to judge 
their validity. He has tried his best to free mysticism from 
the rusty chains of miracles, superstitions, exaggerations. 

It has been customary to regard Tulsidas as an Avatara of 
Valmiki. We do not know whether we should believe in such an 
idea. Probably we may require great factual evidence before we 
can prove that one is an Avatara of another. Nevertheless, 
Tulsidas might well be regarded as a literary Avatara of 
Valmiki, in as much as he clothes in a Hindi garb most of the 
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ideas and sentiments that are to be found in Valmiki. In his 
nine-fold scheme of Bhakti, - what he calls Navadha Bhakti, 
Tulsidas is very closely following what the Adhyatma Ramayana 
has said about the same topic. Tulsidas has almost adopted the 
whole of the scheme of the Adhyatma Ramayana in toto, though 
there are a point or two of excellence in Tulsidas, and a point 

93 or two of excellence in the Adhyatma Ramayana. ^̂  These are the 
views of Prof. R.D. Ranade regarding Tulsidasa's literary 
Avatar of Valmiki. It can be observed whether Prof. R.D. 
Ranade's following views further reiterate the phenomenon of 
santometry or not. "̂  

We can see some parallels between the great 
Kannada mystics and many of the mystics of the world. For 
example,if we take the Greek Philosophers such as Socrates, 
Plato and Phaedo, they are present in the Anubhava Mantapa at 
Kalyan, Prabhudeva representing Socrates, Basavesvara 
representing Plato and Cannabasava representing Phaedo 
The great saint Sarvajna in his characteristic antithetical 
manner of expression has his parallel in the Greek Philosopher 
Herakleitos 

If we go to the Christian period, we shall see 
corresponding of the four great representatives of Christianity 
in the development of Christian thought, namely, Jesus christ, 
St. Paul, St. Augustine and Martin Luther. We have among the 
Karnataka mystics their representatives in the personalities of 
Prabhudeva, Basava, Siddharama and Cannabasava, who adorned the 
Anubhava Mantapa. 

If we go to the Maharashtra mystics, we find the same 
parallels Basavesveswara occupies the same place in 
Kannada mysticism which Tukarama occupies in Maharashtra 
Mysticism; because they both have the same fervent attitude 
towards God which enables them to approach Him directly. If 
Basaveswara may be regarded as the Tukarama of Karnataka 
Mysticism, Channabasava may be likened to Ramadasa. He is the 
disseminator of faith, the active worker and the organizer as 
Ramadasa. Further, the great Maharashtra saint, Ekanatha, who 
is both a philosopher and a mystic has his parallel in 
Jagannathadasa eunong, the Vaisnava saints, and Nijaguna 
Sivayogi among the Veerasaiva saints. They are as great 
philosophers as they are mystics. Still further, Kanakadasa 
closely resembles Cokhamela as both of them were great God-
realisers and both have given a vivid expression to their 
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direct spiritual experiences. As a poet, however, Kanakadasa 
is superior to Chokhamela. And finally, very peculiarly the 
two saints of the same name, Mahipati, occupy the same places 
in Maharashtra and Karnataka Mysticism. Though the two 
pesonalities, the Mahipati of Kakhandki and Mahipati of Qwalior 
are different, they propound the same mystical philosophy 

Purandardasa occupies .the same position in 
Kannada literature which Tulasidasa occupies in Hindi. They 
can hardly be surpassed so far as their literary ability and 
poetic genius are concerned. Tulsidasa Stands on Saguna level 
on the whole; but Purandaradasa has advanced further 
Now another poet, the great Vijayadasa of Kannada literature, 
has his parallel in Suradasa. Both of them are Saguna 
worshippers, and both of them are good musicians. Then 
Kanakadasa of Kannada mysticism has his parallel in Raidasa of 
Hindi mysticism Raidasa is a very fine personality, 
a wonderful poet with mystical experience; so also is 
Kanakadasa. There is some parallelism between Sarif Saheb of 
Siggavi, a place near Dharwar, and Kablr, the great mystical 
poet of Northern India. Both of them are Mohamedans, and they 
speak about the same kind of mystical experience though it is 
true that Kabir stands on a higher level. There is still 
another pair of saints, though they are not so well-known. 
Sarpabhusana, one of the greatest of Karnataka mystics, has an 
exact parallel in Caremadasa among the Hindi mysticism. Just 
as Caranadasa carried on the tradition of Kabir in Hindi 
literature, similarly Sarpabhusana carried on the yogic 
tradition in Karnataka mysticism. 

From the preceding discussion, it is obvious that the 
phenomenon of 'Santometry' has several implications. One among 
them is the notion of 'Avatara'. The notion of incarnation may 
be real to some believers or fictitious to others. For 
Instance, several people in north India believe that Tulsidas 
is a real avatara of Valmiki. Prof. R.D. Ranade however, 
regards Tulsidas as a literary (ficitious) avatara of Valmiki. 
Another implication of the Santometry is to regard two or more 
saints as having equal spiritual calibre. Mahipati of Qwalior 
and Mahipati of Kakhandaki have attained almost equal mystical 
heights according to Prof. R.D. Ranade. One saint may be 
assessed as superior to the other inspite of certain striking 
similarities between the two. Kanakadasa and Chokhamela are 
said to be great God realizers and untouchables but the poetic 
genius of Kanakadasa is superior to Chokhamela. At times, a 
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few qualities of a particular saint are attributed to another 
saint. The organising capacity and active life of Sri Ramadas 
Swami are compared to that of Channabasava. Vfliile comparing 
one saint with another, it is difficult to point out, on some 
occassions, who becomes the model for whom. Both Raidasa and 
Kanakadasa are having very fine personalities, wonderful poets 
with mystical experience. 

The phenomenon of Santometry is largely based on 
comparative method for the purposes of assessing the spiritual 
calibre, personality traits, organising capacity, poetic genius 
and some other qualities of one saint with reference to the 
other. Some may express their unhappiness over the term 
'Santometry' as it is a combination from two languages, 
('Sant', Sanskrit meaning saint or sometimes god like persons 
(or god), and 'metry' Greek, meaning measurement). But what 
Herbert spencer has said about the term 'Sociology' in the 
preface to Volume I, of his Sociology, is applicable to 
'Santometry' - "the convenience and suggestiveness of our 
symbols are of more importance than the legitimacy of their 
derivation". From Sociological standpoint as stated 
elsewhere the 'Santometry' enables the followers to identify 
with their religious organizations as they are the followers of 
the saints who approximate to some well known saints in several 
spheres such as spiritual calibre, philosophical insight, 
organising ability, poetic genius. Another important function 
of 'Santometry' is to promote integration among various 
religious organizations when their saints are regarded to be 
more or less of same calibre in spiritual and other matters. 
Dysfunctions are also quite possible and not simply eufunctions 
due to 'Santomentry'. When the saints of a given religious 
organization are considered to be inferior to the saints of 
another religious organization the followers of a given 
religious organization may either resent or may hesitate to 
stick to their religious organization. 

After having reviewed the 'Santometry', let me proceed to 
the analysis of the views of the respondents on rituals 
briefly. Rituals for sake of convenience, are divided into two: 
General, Specific (Saguna and Nlrguna of Nimbargi Sampradaya). 
Some followers have modified or replaced the general rituals to 
suit to their Sampradaya. For instance, instead of performing 
opening ceremony of the newly built houses in the traditional 
manner some followers of Nimbargi Sampradaya perform Saptah of 
Nimbargi Sampradaya by inviting their spiritual brothers, 
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sisters etc., 22.7% of respondents have willingly continued 
their general rituals, 17.3% of respondents have willingly 
reduced their general rituals 23.6% of respondents do not 
attach importance to general rituals at all, whether they have 
discontinued or continued or reduced the general rituals, 36.4% 
respondents have not passed any comments in this regard. 

5.6% of 'householders', cent percent of 'agriculturists', 
41.1% of 'servicemen', 63.6% of 'businessmen' respondents have 
not attached any importance to their general rituals. 

Almost all the respondents who have passed their comments 
on the relationship of 'Nirguna' bhakti to 'Saguna' bhakti say 
that 'Nirguna' bhakti is linked with Saguna bhakti. However, 
some respondents give different versions about Saguna bhakti. 
In other words they differ in the matter of emphasis to 'Saguna 
bhakti' i.e.; how much and what type of Saguna bhakti is 
needed. Some have attraction towards 'Kirtana', others have 
attraction towards 'Bhajan' and so on. 

It is, however, essential to arrive at any meaningful 
conclusion in this respect, to take a wider sampling. The 
present study can only provide the future investigators some 
clues regarding the impact of rituals of Nimbargi Sampradaya on 
general rituals and the relationship between Saguna and Nirguna 
bhakti. 

All world views, whether religious or secular, have their 
metaphysical foundations, which are the basis and an integral 
component of social activity everywhere. It is from this 
angle mainly that the views of the respondents on various 
philosophies may be presented briefly. 

Most of the respondents have not passed their comments on 
God-realization as a process. But those who have passed their 
comments on this issue agree that God-realization is not an 
event but a process. Almost equal percentage of rural and 
urban respondents have not passed their comments on this issue. 

Out of 110 respondents 83 (75.5%) respondents have 
expressed their views that spirituality is linked with morality 
26 (23.6%) respondents have not expressed their views with 
respect to the link between spirituality and morality. One 
respondent has; however, expressed his doubt with regards to 
the relationship of spirituality with morality as some of the 

407 



so-called advanced sadahakas behave in the same manner as they 
used to behave many years ago. There is no noticeable change 
in the behaviour of the so-called advanced Sadhakas, A few 
respondents have stated that one can be moral without being 
spiritual. A few other respondents say that there is no harm 
in telling lies if it is going to benefit others as God is 
super-moral. Many Sociological text books contain a topic on 
religion and morality. An analysis of this kind may provide 
rich material and insight into the relationship of religion and 
morality. 

42.7% of the respondents have not passed their comments on 
the significance of miracles in spiritual life 1.8% of 
respondents have given importance to miracles in spiritual life 
and 19% of respondents have given importance only partly. 
36.4% of the respondents have not attached any importance to 
miracles in spiritual life. However, it must be noted that 
this statistical information is not enough to conclude that all 
36.4% of the respondents do not attach any importance to 
miracles in spiritual life. I have observed a few respondents 
coming under this category who are after the miracle mongers 
and in the houses of some such respondents they worship the 
photos of the well-known miracle mongers. I agree, therefore, 
with those that Sociology of religion is badly in need of 
sharper methods and research techniques which provide us with 
more authentic information on sensitive issues like this. 

A few respondents have made the classification of miracles 
into Vaishnava maye which enhances devotion and Tamasik maye 
which leads to spiritual downfall of the devotees. 

According to one respondent mysticism is a matter of faith 
rather than reason as spiritual life is full of contradictions. 
If this respondent has shown liking for dualistic Philosophy of 
Madhvacharya, another respondent has the reverence for 
devotional monism. A few respondents say that Philosophical 
speculation has no place but spiritual experience has an 
important place in spiritual life. (Nishabda Jnana has more 
value than Shabda Jnana). Some other respondents say that 
those who are blessed with divine Nam will not be affected by 
the evil effects of black magic, ghosts etc; These Namdharakas 
who follow the vows will be born as humsoi beings in their next 
birth. To reach a pinnacle of spiritual realization it may 
take births and continuous efforts in the form of 'Saguna' and 
'Nirguna' bhakti, and divine grace. 



All the respondents intend to stick to Nimbargi Sampradaya 
or would like to keep in touch with it, not much because of its 
philosophical complex and pragmatic complex (for success in 
family and other such ventures) but primarily because of its 
transcendental complex (spiritual bliss, peace of mind). All 
the respondents, however, do not exclusively subscribe to 
Nimbargi Sampradaya. Quite a few respondents are influenced by 
the saints of other Sampradaya too. One may belong to Madhva 
Sampradaya of dualistic school and Nimbargi Sampradaya of 
dualistic monism. Some respondents have no hesitation in 
stating that they do not make any discrimination between one 
Sampradaya and the other if the essence of their teaching is 
spiritual and if its maxim is 'One God, One World, One 
Humanity'. A few respondents have shifted from one Guru to 
another within the fold of Nimbargi Sampradaya. 

The respondents of Nimbargi Sampradaya have developed 
spiritual kinship bond amongst the followers of Nimbargi 
Sampradaya. Frequently, in their talk the spiritual kinship 
terms like Guru (the spiritual teacher), Parauna Guru (the 
spiritual teacher of a spiritual teacher) , Guru Bandhu 
(spiritual brother), Guru bhagini (spiritual sister) etc; 
appear. A thorough investigation of such spiritual kinship 
terms is of immense interest to Sociologists of kinship. It is 
interesting to find out whether this kind of spiritual bond 
(fictive kinship) has paved the way for actual kinship 
especially through matrimonial alliance. It must be 
remembered here that matrimonial alliance between the family 
members of the original centre and main centre of Chimmad 
Sampradaya though they belonged to Deshastha and Vaishnava 
Brahmin sub-castes has taken place. A deep study of the impact 
of Nimbargi Sampradaya on caste system is yet to be undertaken. 

This field of investigation is of immense importance to 
the students of marriages and caste system. The spiritual 

The Guru himself is commonly the disciple of yet 
another holyman, often one who has departed the present life 
and who was one link in a generational chain of disciples 
preaching the word of great soul of the past. The Guru inducts 
his pupil into the way shown by the founder (Mandelbaum p. 525 
II Vol.) 
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kinship bond has not always resulted in cordial relationship. 
The latent dysfunction of this nature has paved the way for 
prolonged and bitter litigation, split within Sampradaya, 
contesting of election among the centres and followers of 
Nimbargi Sampradaya on some occasions. 

£QIK[S IQ EOHSBB 

Our conceptual analysis of the term 'Sampradaya' has 
revealed that it is not to be mistaken for sect or 
denomination, as they indicate secession from a large body. 
All concepts and forms of worship of Sampradaya need not be at 
odds with religion of a general society. For instance, the 
distribution of 'Prasad' is followed both in Nimbargi 
Sampradaya and also in a religion of General Society in India. 
Of course, it is extremely difficult to pinpoint exactly a 
religion of general society, in Pluralistic societies like 
India. 

Though the terms like cult and sodality approximate to the 
concept of 'Sampradaya' the investigation has revealed that it 
is necessary to retain the term Sampradaya for the following 
reasons. After the demise of a charismatic leader, the problem 
of succession is not amicably solved in cult but if solved it 
is likely to take the shape of Sampradaya in course of time in 
the Indian context. Nimbargi Sampradaya in the initial days 
was in the form of a cult. After the demise of the saint of 
Nimbargi - a charismatic leader, some of his followers carried 
forward the important practices of the cult and a few of them 
became the leaders. Thus, it has taken the shape of 
Sampradaya. The cult of Sri Aurobindo has not yet taken the 
shape of Sampradaya as it has not solved the problem of 
succession after the demise of the founder successfully. 

The term 'sodality' reiterates spiritual guidance from a 
spiritual teacher but in some Sampradaya established by the 
saint of Nimbargi and Sri Ramadas Sweuni the guidance can be 
sought both in material and spiritual welfare. 

In view of the above discussion, it seems best to retain 
the concept of Sampradaya rather than translating into English 
as cult and sodality although they approximate to the concept 
of Sampradaya. More precise meaning and definition of the term 
'Sampradaya' could be given only after making a thorough study 
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of several Scunpradaya and comparing them with one another. 
(Some people employ the terms 'Sampradaya' and 'Panth' 
interchangeably. A study in this respect is needed). 

It has been observed in course of investigation that cults 
and Sampradaya and other such organizations and movements arise 
form time to time to meet the challenges thrown by the 
everchanging local conditions and needs inspite of the 
prevalence of Hinduism, Islam, Christianity and other such 
universalizing and ethnic religions. The so called 
universalizing and ethnic religions become too vague, broad to 
meet the local and other requirements adequately. For 
instance, Nimbargi Sampradaya has arisen in Bomabay Karnataka 
area about two hundred years ago. Bomabay Karnataka area was 
marked by economic insecurity and natural calamity when the 
founder of Nimbargi Sampradaya lived. Religious ostentation, 
miracles were the order of the day. The saint of Nimbargi 
explained some of these evils prevailing during his life time 
from Sociological stantpoint and condemned religious 
ostentation, performance of miracles. The saint of Nimabrgi 
preached his principles in the language of a common man i.e., 
in Kannada (Bijapur dialect). 

It has become evident from the earlier analysis that the 
processes of fusion and fission can operate in Sampradaya. 
Attempts have been made to bring Nimbargi Saunpradaya under 
Siddha Sampradaya of Lingayats or Nath Sampradaya of 
Navanathas. One can recall to mind in this context that Sri 
Sampradaya and Brahma Sampradaya bear the common name 
Vaishnava Sampradaya. These are the illustrations of fusion in 
Sampradaya. The split has occurred in Nimbargi Sampradaya into 
Chimmad and Inchageri Sampradaya around 1910. The split which 
has taken place in Sri Sampradaya into Vadakarai Sampradaya and 
Tenkalai Sampradaya is another illustration. Though, the 
finding of our investigation does not rule out the possibility 
of fission and fusion in Sampradaya, it is, however, desirable 
to investigate thoroughly from sociological viewpoint the 
various factors underlying these processes and whether they 
have any universal application. It seems in our context that 
Nimbargi Sampradaya is split into Chimmad and Inchageri due to 
temperamental differences between the two disciples of the 
saint of Nimbargi. These two disciples (the founders of 
Chimmad Sampradaya and Inchageri Sampradaya) were charismatic 
leaders. 
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Our analysis has revealed that charismatic, traditional, 
and rational legal authorities are pure types. At present the 
traditional type is more prominent in the centres of Nimbargi 
Sampradaya that we have studied. Of course, all these three 
types of leadership are combined together in varying degrees. 

Our study further explores that charisma is not 
necessarily be ephemeral. Some respondents have stated that 
their spiritual teachers (Charismatic from their viewpoint) 
appear in their divine visions, dreams and guide and inspire 
them on Pathway to God. In view of this, one feels that 
charisma may fade but does not necessarily evaporate completely 
after the demise of a charismatic leader. 

From the foregoing study one can say that the contention 
of Max Weber that certain classes or groups of people choose 
certain types of religion is largely true. For instance, 
Maharashtrians and Karnatakis are more attracted to Nimbargi 
Sampradaya than the people of other regions, because most of 
the important centres of Nimbargi Sampradaya are situated in 
Maharashtra and Karnataka and the bulk part of Bhajan, the 
poems composed by the saints of Nimbargi Sampradaya are in 
Marathi and Kannada. 

A vast majority of the leaders and followers of Nimbargi 
Sampradaya are Hindus. There is a very thin representation of 
the followers of non-Hindus. One should not, therefore, 
conclude that Sampradaya is meant only for Hindus. 

Brahmins, Lingayats are more attracted to Nimbargi 
Sampradaya than the people of other castes as most of the 
leaders of Nimbargi Sampradaya are Brahmins and Lingayats. 
Another reason is that Brahmins (but for a few exceptions) and 
Lingayats are traditionally vegetarians and Nimbargi Sampradaya 
has a leaning towards vegetarian food. It is interesting to 
note that a considerable number of the non-vegetarians have 
either given up or reduced non-vegetarian food after embracing 
Nimbargi Sampradaya. 

On the basis of the present investigation, one connot 
agree with those who argue that in Indian context castes and 
religious (sacred) practices are almost fused in all cases. A 
new caste is formed only when an attempt is made to put an ond 
to castes of the followers in any given religious organization 
in India. Right from its inception no deliberate attempt is 
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made in Nimbargi Sampradaya except at one original centre to 
abolish caste system by promoting inter-caste and inter 
religious marriages. I do not believe that there is much 
interaction among the followers of different centres of 
Nimbargi Sampradaya which can encourage matrimonial alliance 
irrespective of their castes on a large scale. In the centres 
of Nimbargi Sampradaya, while performing rituals no importance 
is given to the practices of pollution and purity. The concept 
of ritual purity and pollution is central to the caste system. 
In view of this, Nimbargi Sampradaya is not likely to take 
shape of caste in near future at least. 

The impact of Nimbargi Sampradaya on the kins (close 
relatives) is quite significant. Hardly 14.06% of respondents 
have expressed that not a single close relative of them is 
initiated into Nimbargi S2unpradaya. Thus, if we define family 
in a broader sense to include close relatives whether they live 
in common residence or not we can say that Mandelbaum's 
opinion that religious observances entail much participation by 
family groups is almost correct. 

Our study shows that 'Nirguna Bhakti' (meditation) is very 
intimately linked with 'Saguna Bhakti' (Bhajan, Pravachan, 
Kirtan, Recitation of Dasbodh etc.,.). However, those 
respondents who have expressed their opinion on this issue 
differ how much and what type of 'Saguna' is desirable. 

It is said that in civilized societies beliefs, doctrines 
have more significance than rituals and ceremonies. Hence, 
Durkheim's theory which lays more emphasis on rituals than 
beliefs is less useful in explaining religion of the so-called 
civilized societies. Our study, however, explores that many 
followers of Nimbargi Sampradaya (including the most educated 
ones) are not much concerned about philosophical intricacies of 
Nimbargi Sampradaya and they are more concerned about its 
rituals-Saguna and Nirguna. Hence, Durkheim's viewpoint that 
ritual rather than belief/doctrine is more important holds good 
in Sampradaya like Nimbargi even in modern times. 

Our study indicates that almost all respondents who have 
expressed their views on the relationship of spirituality to 
morality feel that spirituality is linked with morality. One 
cannot lead spiritual life without being moral. However, one 
respondent has expressed his doubt over this issue as there is 
no noticeable improvement in the moral behaviour of the so-



called spiritually advanced people. Quite a few respondents 
feel that there are moral persons without being spiritual. 

From the foregoing description of this work it may be 
stated that in Nimbargi Sampradaya there is an element of 
rationality. Rationality is one salient feature of Nimbargi 
Sampradaya as it does not attach significance to the 
performance of miracles and certain superstitions in spiritual 
life. Prof R.D. Ranade (the exponent of Philosophy of Nimbargi 
Sampradaya) recognizes the place and limitations of reasoning 
in mysticism. At least overtly a vast majority of respondents 
do not attach significance to performance of miracles and 
superstitions in spiritual life and a few respondents are 
impressed by rational mysticism of Nimbargi Sampradaya. Thus 
our study clearly reveals that non-rationality is not the only 
essence of religion. Rationality can also be the essence of 
religion. 

Finally. our study from sociological viewpoint reveals 
that many respondents have joined Nimbargi Sampradaya not 
because of any one incentive but because of the combination of 
two or more than two factors/incentives. The respondents 
intend to stick to Nimbargi Sampradaya once they embrace it due 
to its transcendental functions rather than pragmatic 
functions. However, some respondents do not intend to stick to 
Nimbargi Sampradaya in any exclusive sense of the term. A 
person may be a follower of Nimbargi and non-Nimbargi 
Sampradaya at a time. For instance there are respondents who 
are the followers of Madhva Sampradaya by virtue of their sub-
castes and of Nimbargi Sampradaya due to influence of their 
friends who are the followers of Nimbargi Sampradaya. This 
study, therefore, reveals the fact that a person can be a 
follower of more than one Sampradaya at a time. 

The present study has offered a few suggestions explicitly 
or implicity not only for the improvement of the relationships 
among the centres and the followers of Nimbargi Sampradaya and 
for the over-all development of this Sampradaya but also for 
the academicians to carry out further investigation on Nimbargi 
Sampradaya. It is essential to note, however that this pioneer 
venture into Nimbargi Sampradaya f rom Sociological viewpoint 
has its own limitations. Studying one's own Sampradaya has 
its own merits and demerits. It is not that difficult on the 
part of an insider to know several intricacies within a short 
period of time and to get acquaintance with the subject. But 



the objectivity of the investigator (insider) is overtly or 
covertly always suspected by the academic world. At the same 
time, it is necessary, to recognize the fact that the 
investigator (insider) subjects his work like an outside 
investigator to the scientific scrutiny and he does not prevent 
the outsider to carry out the research of his (insider's) 
Society or Sampradaya. There are comparable benefits and draw 
backs in studying a society other than one's own also. (For 
instance, more objectivity is a merit and difficulty in 
knowing intricacies is a demerit). A comparative study of the 
relationships among the various centres and the followers of 
Nimbargi Sampradaya on the one hand, and of Nimbargi 
Sampradaya with other Sampradaya on the other needs to be 
undertaken by social scientists. I feel amply rewarded, if 
this endeavour of mine stimulates curiosity for further 
investigation on 'Sampradaya'. 
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