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WELCOME SPEECH*

[LADIES AND GENTLEMEN,

I feel it a great privileze and honour to offer
on behalf of the Karnatak University a hearty
welcome to our distinguished guest of to-day.
Dr. R. D. Ranade. At one time we thought
of getting our Karnatak University inaugurated
at the hands of Dr. R. D. Ranade. But when the
Karnatak University Actcame into force on the
Ist of March 1950. our hands were quite full
with examinations and other urgent matters and
we had, therefore. to abandon that idea. When.
however. we learnt that Dr. Ranade was coming
here to open a branch of Adhyatma Centre at
Dharwar, we deputed a senior member of the
Syndicate to Nimbal, and requested him to deliver
a series of three lectures on Karnatak Mysticism.
and I am glad to say that he complied with our
'request and has readily agreed to deliver the
lectures. But as he is going to Allahabad in a
short time, he will not be able to deliver now
all the three lectures. Today’s lecture will be
merely an introduction to the subject of Karnatak
Mysticism. and he has promised that he \\'ou!d
deliver the main three lectures most probably in

April or May 1951.

= é[;ccch gy Shri. R. A Jahagirdar, Vice-Chancellos of;l:; Karpatak

University, introducing Dr. R. D. Ranade on 26th August 1




| Itln]d Gientleme the several
-r-'l’éf;‘ ‘ c : i i . - : : z,
o MIVETBILY i8 10 arrange Univieres
ARTON Lecture | o fhe T e
“lli\a(-l.‘i“y . Teoven before the Karnatak
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- e the 10001 birth
VAN anc 3 = '
Mivsaic ‘lJnli we Tequested  three professors from
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anniversary of Kavi
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Plant Pathology, and | ,d ras University on
those lectures were ':/cr d-r; 'glad %O e oo e
audience, At the time ())/l'nfluc dPPf.CClath oy e
‘ - Inaugurating the lectures
alm.ul Ranna I had promised that our Kamatalz
University would arrange the extension lectures
(')n several subjects by experts in thoss subject:'
I Kannada as well as in English. not only a;
Dharwar, but in several centres of Karnatak
such as Belgaum, Bijapur or Kumta, and I am
happy to say that we have redeemed

that
promisc now

Dr. Ranade needs no introduction to the
people of Karnatak. He comes from Jamkhandi.
I neced not therefore say that he is a Karnataki
in the full sense of the term. I do not. however.
want you to be under the impression that we
would have honoured him less if he had hailed
from another province; but we are legitimately
proud that Karnatak has produced an eminent
man of thetype of Dr. Ranade. His academicC

career was Very bright throughout his colleg'c\j 7




3
course. |l am told that he passed his B. A. iIn

, the first class with Mathematics. After that he
was scriously 1ll. and that was the turning point

in his life. At that time his mind began to be
more and more attuned towards divinity. and
aiter e recovered from that 1illness he took
Philosophy for his M. A. and passed in first class

in 1914. Since then he has been a great philoso-

pher and a great saint.- He was Professor of
Philosophy in the Fergusson College and later

on he was persuaded to go to Allahabad University

to teach the same subject. He was appointed as

the Vice-Chancellor of the Allahabad University

for some time. As Vice-Chancellor and Professor

of Philosophy. Dr. Ranade was so popular there
that even after hisretirement he has the unique

privilege of being appointed a life-time Professor
in that University.

Ladies and Gentlemen. 1 do not wish to
stand between you and Dr. Ranade’s interesting

lecture. I therefore, request Dr. Ranade to deliver
. Dhis address on “Karnatak Mysticism.’




INTRODUCTION TO KARNATAK
MYSTICISM*
by
R. D. KANADE

I am very heartily thankful to you all for
having graced the present occasion jat  the
invitation of our revered friend. MTr, Justice
Jahaglrdar Vice-Chancellor of this University.
whom 1 have known for years past though I

was never his client, and I never came into
other relations with him.

I am also very glad that my distinguished
friend- the Hon’ble Mr. Diwakar, is here. We

have lived very closely through thick and thin;
probably you do not know that. He has been
very obliging to us in helping the onward progress
of the one common religion for all humanity.
His religious works you already know, and what
I may be doing is to give, as my position would
allow, a philosophical setting to the religious
teaching imparted by thc saints,

A mention was made of the poet Ranna and
of my birth at Jamkhandi; it is quite true. It
1s also interesting to ncte, as 1| understand. that
Ranna lived in Mudhol. which is near Jamkhandi—

just 12 miles from it; and a further pomt of

* A Radio Lecture delivered before the Karnatsk Un;_vcr } 26
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Interest for you would pe that my first birgp

was in Kundgol. ne o1 ,
-‘Vc-}”d !say, The first periog c;;'s ntl};c llljgqu}l:i;::::
- Jamkhangj. and then in tpe ‘g P
glroggh Which years | first goth:c:(ﬁlilci(:‘t:n(czllfigtcr;
SPiritua] teachor | } ((,iontact With my great
Latterly, . weht t;) Al ia . Eo ‘Iear'n‘ K;l.nurcsc;
buSi‘;ess becans ala_t ad. and as a sorg of
my busiuess wag there [ had
to .learn Hindi also. 4 book is bei.g published
quite soon, which will be the first of the serjes
of three books planned by me on the - Pathway
10 God” in thege thres provinces. The first will
be a Hindj book the second a Kannada book and
the third will be a Marathi book. The Maharashtra
Mysticism; which has been already published js
not up to the mark; it is not what 1 intended
it to be. Another book would come in its place.

Now 1n the opening song of Kanakadasa: .'::.x:sJ
OF & 38008 5 Biwip ~¢ys% . which our friend

Gururao gave us just now if you have listened
carefully you would have heard these two lines :—

SINTIIIT ToRrad Fold | PRtNInEmd d53 ol | 2

That has been the chief difficulty of the

Karnataka. Why for anything upon earth. shoul'd
radical distinctions make people differ in their

e e e ey

1% . Zamaqaa gfqg w8 1 M-
1 g5z [z § 465 qoz qravqafad. 2 amaqaq g

o foad &8 |

—



NARNATAK MYSTICISM 3

ades to one another is something which passes
our comprehension. 1. as a philosopher. who
has civen about 40 years of his life to the study
ol philosophy and  therefore  can legitimately 4
¢ a philosophical citizen of the world. :

Naow. there s no difference between religions or
ay brauches of religion  provided they are in the
ervice of God. Now this song, which Gururaoji

. tells us that there should be no conflict
tweea Shaivites and Vaishnavites for this rzason
hat 1 oth have to depend upon theserpent. Vishnu
¢s on the couch of the serpent, Shiva wears the
serpeat ro ind his neck. It isthe serpent which is
the terprct*r or the schematisor as Kant would
*-ay L >tween Shiva and Vishnu ; while the most
{ul thing 1s that the two have the same

I form. It 1s the Shesh of Patanjali. Shesh
the place in this theology, the very same
which either imagination or time has taken

philosophy of Kant. It brings abouta
iliation between perception and understand

iug sere 1{ we understand the true meaning of
the two words Patanjali, Patan and Anjalou.
and say tnat this serpent which is the ornament
of both these deities. is equally essential to them.

and therefore to all their followers there should
really be o distinction between these two systems.

Further. the difference betwesn these two systems
1\ not so material as the difference between other

rehgmus. What shall we say about Christiazity

or Judaism or Islam and so forth? It 1s the d.ut.y of
the philosopher to go beneath all these rellglons, "

»
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1 INTRODUCTION TO

and to see whethe
be found for the};er 3a§?$?;>rll_p!atform fould not
To my mind, during thees eligions and systems,
a5 1 recent years, Ma.hz'ltma

] as the only person of moral and spiritual
calibre, who understood the importance of the same
P!atform for all these religions. 1 do not think
his massage is being carried through nowadays ;
| z}m very sorry to say that. But his spiritual
principle, his spiritual message, is something
which is to be followed upon. Now it is this kind
of spiritual principle which binds all religions
and religious systems together. Henever madsa
difference between Allah and Vishnu and Shankar
and so forth. His mind was the mind of 2
universal man a universally religious man. So.
that is the point of view from which 1 am

approaching this problem.

Much has been said for and against mysticism.

People do not know its meaning. Mysticism often

confounds. They say it is something which is
merely occult, and people do not know and cannot

know anything about it. Mysticism means shutting
ones lips, or what the Upanishads have called
What a mystical philosophy would

“ Mcunam.”

tell us is, it is not by word of mouth that we shall

be able to expound oOr to understand the truc
intuitien

[t isonly in our 1ntull
| nature of religiom

equate thought
t is this which
There maY

religious principle.
that we can understand the rea
Ineffability or incapacity of any ad
being given to one’s own feelings; i
is the mark of mystical experience



KARNATAK MYSTICISM 4

be more things about mysticism, which | think,
[ should not enter into this evening,

When our Vice -Chancellor asked me to give 4
few lectures on Karnatak Mysticism, T sard. “ 1t
is a very vast subject and in fact 1 was fortunate
in getting the knowledge of it through my spiritus)
tcacher and his spiritual teacher, | feel proud
that 1 belong to Karnataka because it was through
that language the Kannada language, that,
barring the work of Ramdasa and Tukarama,
my spiritual teacher could first inpress uposn me
the truth of religious experience  Once 11 50
happened that while he and | were at Horti, a
place in Bijapur District, a song was being suig.
I heard the song @ Rugsslt Lanm, e ol TR
He asked me what the meaning of that song was,
I wasa novicein the art of understanding Kanarese,
So | said, ~ I do not understand anything in the
pada except the two words “ Garuda” and “ Uraya.”
So he said -~ It is not desirable that you should
remain content with such a small and faulty under
standing. You should learn Kanarcse.  And then
some of my friends told me that one very good
system of learning a foreign language was the
method of transliterative interpretation. Principal
Bain of the Deccan College whose student 1 was,
told me that one casy method of iearning a foreign
language was to take a very simple and very
standard book, and understand it point by point
through its translations. It was thus he said that

3 g Faman #1aga #1792 T2739



G INTRODUCTION TO
4 man could know German  Frepepy Lati
(:rcc‘k by only reading the Biple c'lrth;? o
r‘C:ldl-ng also in g connection thoge ttr'n l~ll' e
SO0 1 followed the same System lhere :ll‘sgs l;jr?cn;
::]::d: ::l(:k pc;li)lll:,::l ] l\/.luh:u_':.ljuravzfra Vachana »
B:\bncharyu I(zw)‘ruu l:l::o‘;?:;ﬁl}r l‘n o b)'( ot
2 atains the Vachanas of
th‘c gr.cut saint of Nimbargj, Nimbargi is a place
ol which Probably yoy may not have even heard.
/\i'ld then. his teaching. as was imparted to my
Spiritual teacher who was a Brahmin, came in
descent upon us. The ¢ Maharajaravara Vachana
1s printed in Devanagari characters; so it was very
uscful to me.

When the spiritual conference was held at
Lachchan about a couple of years back, | seat a
message  sayiag that it is this sampradaya of
Nimbargi Maharaja which is the foundation of
the unity of rcligious systems in Karnataka, ae
was a great Lingayat himseld and his disciple was
a great Brahmin and the two together were great
ornaments to the spiritual life. T can tell you
tixis not only by my own spiritwal c.jq?cric..c.:.
but also by acomparisoa of their writings aad
tcachings with those of the saints of Muharusn_tm,‘
I.i.adustan and Kurlmtaka-a‘.d o_lhcl: ”"f“,""f
systems of the world. i‘ sald also.m tnc\: Illbb.b.l:,;
ti.at though Nimbargi is rar away L a corner 1

District. and the saint 1s not know. to
Bijapu’ ' 1K ¢ ak T whose flowers,
, he is like a ['akula Tree
fame . a corner, would send the fragrance
though 1 # >
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throughout the length and breadth of Karnataka.

Compare the following verse from

Jagannath
Pandit : —

FFEainm asgeaadags |

FA meE agenfy gmfa feg

R F1 I q2afag sivravEr |

Fussrs Fat ggrwEregafag

Everything is to be judged by its truth and its

effects. So provided each one of us takes into
his head to live well. to live dutifully. to live
with a devotion to God. our sayings, our actions
and generally our worth will be an index to the
greatness of our teachers. Itis from this point of
view that I am looking at the message of Shri
Nimbargi Maharaja. One verse which he has left
behind him will be sung to you by one of our
friends towards the end of this lecture. 1 consider
it to be one of the best spiritual poems. as we
shall see later on. Inthe meanwhile, 1 am going
to tell you only a few words of introduction today
particularly about two points, viz.. the incentives
to spiritual life which are found in Karnataka
spiritual literature ; and secondly, the necessity
and the value of the spiritual teacher. There are
many more points of no smaller interest such as
what is called The Dark Night of the Soul or
“Points of Realisation. > or else "~ The Social
Influence which mystical life spreads.”” This
thing cannot be undertaken at this stage or within

a short time; so 1 have to leave all that for a5

future occasion.




8 INTRODUCTION TO

I am going to tell you a few words to-day
about these two points only. Now first about the
incentives to spiritual life. What is it that compels
a man to go to spiritual lifz, and secondly. what
1s the function and necessity and value of the
spiritual teacher in the scheme?” There are six
selections which | have made for this afternoon.
The first selecition belongs to Kaca-Siddha. 1 2m
proud that Nimbargi Maharaja, my spiritual
teachers’ teacher. belonged to the line of Kada
Shidda and I was glad to learn irom Dr. Nandi-
math that he himself has given an amount of
attention to the writings of Kada Siddha. The
Vachanas of Kada Siddha have not yet been fully
expounded. It is not merely a literal interpreta-
tion that wo want; it is the mezeing which these
Vachanas carry. Now a cisciple ot Kada Siddha
has written a verse. Of course this will be sung
by Gururaoji later on: but in ths meanwhile. 1
shall give you a few outlines oi 1ts contents. The
verse runs : Te&3tus WTz W ;= T, 7 and so on.
Now you will see- Kada Siddha here throws out
a challenge to all those who say that they have
known God: =e&ltge Zm=I= zFE=. 1 you
have seen God, you must have enjoyed God. If
you have not epjoyed him. you have not seen
him. >’ What are the marks of the vision o1 God?
What problems does it solve? This first | impetu.s
about which 1 am talking to you is the philosophi-
cal impetus as tound in this great poem. The

| SR TR T



K ARNATAK MYSTICISM 9

pcints are thcse—-ixj the first place as a great Hindi
saint has said : &, R Ro3 Izw 1Y Rl ¥ wi
3z &ty deedt. 1 In the same spirit this disciple
of Kada Siddha asks whether there has been a
God-knower or a God seer whocan say he has
seen God. 1f so let him answer these questious.
What are those questions? “ Have you Known
that sced which is non-viable which, without
sprouting. yiclds unlimited harvest. by which,
you can fill in your granarics. and which
you can- ration out according to a man’s worth
and works. Do not give it to anybody and
everybody. who secks or comes for secking. You
have to use the control and the rationing principle.
It 1s only then that it can become f{ruitful.

That 1s one pont. Another point he says, is:
" Have you scen that with an axe without a
handle you are able tocut the primeval root
into three distinct parts at one stroke ?~ Ordi-
narily one stroke gives you two parts. But what
are thesc three parts? Of course all these are
conundrums, and they cannot be answered in
such a sohrt while. But the point is that primzval
root of prakrus from which the Universe has
sprung. was cut by the axe of Purusha into
three parts. the safwa, the rajas and the famas
from \fvhich sprang {orth all future existence.
The L‘m.rd question asked is: “ There are six
mountains hidden at a distance of three ﬁngers'.ﬂ
Where are these three fingers and what are those

' § WYE Ha wgw gw ITE TIH AT JY TF ZF7SY.
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5% mountains ?  The three fingers’ distance is
the distance from the top tip of the nose to the
bottom tip and the six mountains Lidden are the
wefigs or wxfamizs, Risc over them  apd £0. and
open the door of Unmani (z7341). By opening
that door you will be able to see two things.
First you will be able to visualise forms. which
normally do not fall within the human ken.
And sccondly. you will be able to hear and hold
fast to certain sounds and words from God. which
you might regard as His message communicated
to you. So this disciple of Kada Siddha, or
for the matter of that, we might call him Kada
Siddha himself. tells us that he has heard
that tongueless bell which Shankaracharya calls
“ Anahatanada ” ( @agamiz ) and which Plays a very
important partin xa.arese. Hindi, Marathi and
other mystical literatures; aond also tLat he has
bcen able to visulaise things which have been
hitherto unseen by anynody. This is the substance
oi tnat famous pada of Kada Siddha. 1 now request
Shri Gururaoji to sing out that pada.

(Then the pada Fo@dtEn SnwoTe0m ,Z S was sung.)

This was the first passage which I wanted to
bring to your notice. The second 1is frot.n
Purandaradasa. Purandaradasa of course 1s
very well known to you as a great devotionzill pet,
normally taking a realistic view ofthe‘relatlons 4P
between saint and God. Insome of his uttera:}ce_s;
however, 1 found a stress laid upon “Ephemeralisin
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in this world, He tells us that the fact that
‘Extinguishment i1s the rule of life. should lead
us to think deeper and search out a principle which
can never cither be ephemeral or extinguished,
The poem runs @ ©0R Zestnds ,dn¢n* Now
students of philoso phy know the relation of space
to spacelessness., In Kanarese literature a ver

important idea is put forth. namely. the relation
of Bail (47 ) to Nirbail ( fadm )— 2,070 ©,00 ni7oe.?
The space of space is spacelessness. In philosophi-
cal terminology this could be understood to be
the relationship of space to the spaceless. Now
when space itself is likely to be void, what
conception could we have about the spaceless?
That 1s however another matter. How we have
to interpret this could be seen on some later
occasion. At present we have to consider our
second incentive to spiritual life. Our first was
of course the philosophical as we saw in the case
of the disciple of Kada Siddha. The second is.
as in the case of Purandaradasa the rule of
ertinguishment or ephemerality. What illustration
does Purandaradasa give ? The first is: - A girl
goes to bring water irom a well. She fills her
pitcher and while coming back her foot slips. The
pitcher is broken the water spreads out and

disappears. and there is an end of the matter. .
The secoad is

A doll is made as by children ; xt.'-ﬁf'_ﬁi.i'é'f?éiu.,;;i':'."

is made to dance by a sutsa.’ (B02352,808 BrdxR,2.%)

1 a ~ a -~ & - » - - -t -
afen a=iia a1z3., * (fA3=) — afest F=r fawr,

‘gfomtzz gfomnfe,
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This Harisu.,tm is the spiritual principle inside us
a_nd the universe. in nature as in man, afz adfagsia
E5 afao g2 or in Upanishadic terminology it is
e1ther the “sutarm” (%) or the antaryamin(afaqirq:[ )e
So God is the Sutra inside us. He makes all
Ol us. dolls, dance at his bidding ; but when that
string is taken away, the doll falls to the ground,
1s broken to pieces, and there is the end ,of the
matter. The third illustration he gives is that
of a fair : < People go in great joy to a fair, make
purchases, seem to be satisfied; but while coming
back. anxiety again takes possession of their soul
and ultimately they are reduced to bewilderment
and disillusionment. ° The fourth illustration
Purandaradasa gives is that of a lamp: ‘A lamp
might burn so long as the oil is there. The wick
may be exhausted, the oil finished, the light
extinguished and then complete darkness would
prevail everywhere.’

All this is almost in the spirit of Martineau,
who tells us that, when the drama 1s finished. the
actors slide away, and the curtain is rung down
fcr good. Therefore, says the sage Purandaradasa,
« 1n whatever predicament Imay be, Oh God,
it is my duty to send my prayers to you, as
it behoves You, on your part. to .send.you{
ocrace on me and save me from all situations.’
;\ow this poem is an illustration to Fs.how how
the law of extinguishment and ephe.mcrahty §h'ould

ive more attention to spiritual
pursuade us to giv ]
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life than we ordinarily give. 1 now request
Babasaheb to sing the song.

(Then the song ¥,04 oo ¢ dedi 1 was sung.)
So far we discussed two incentives. ‘The third
is drawn from the miscries of carthly existence.
Here 1 have to quote another poem [rom another
geat saint. namely Raghavendraswami of Mantra-
laya. a disciple of whom, | understand, is living
just near and has composed a poem which 1s very
fine indeed. 1 am not simply a respector of
antiquity. Evenifa contemporary writes a4 poem,
which is worthy of making us nod our heads, 1
think. we should respect the poem and the poctic
genius of such a man. This morning, while 1 was
passing through Gadag. I was reminded of another
poct, who, 1 was told. was going to come here,
and who, 1 understand, was a contemporary of
mine at the Deccan College, and who has composed
a poem which is the national anthem of Karnataka.
This poem refers to God Veeranarayana. whosc
temple I happencd to pass by at Gadag. and
which is a remnant of the Chalukyan period
a modern poem with the background of an ancient
temple.

Now [ come to the poem of Raghavendraswami.
We are told here how we should take well into
consideration the miseries of life. In psycho-
analytic and other terminology. thcre are two
chief instincts or c¢ven what may be called

Ve amizy azman,
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impulses. which draw a man into a whirlpool —
Hunger and Sex, * Both these, ” says the writer.
“have " pulverised ’ me completely. and have
drawn me into the whirlpool of life’s miseries.
I do not know how to extricate myself from
both these. Then. on account of the enjoyment
of various things, and the lust I have spent

upon them. my body has become an abode of
various diseases : fntmanwmisthy Cetrmanemng

.
: —= 1

.=="." Then thirdly. hetells us that while he
was crossing the ocean of life he first became
exhausted. Then he began to gasp so that he
could have a fragment of life’s breath. There
was the surging ocean of life which would engulf
him at any moment. How was he going to be
saved, he wondered ! Probably the author had in his
miird or at least the idea struck me this morning,
that he might have recollected that in that
great ocean. where the demons and the Gods
fought. there was a ¢ratna ® called the * Kalpataru.”
T ere was such a Kalpataru or the Surataru in
this ocean cf lifz. . amely God, who was just at
hand. The Kalpataru would not allow him to
sink. "Save me Oh God says the poet * from this
surging ocean of life. It is my duty tobe devoted
to You anditis yours to save.”

(Then the song =33t n.comaE 2detda? was sung.

The fourth incentive. which I want to discuss
now, 1s drawn from a poem of a great saint of

1 qrmifengratfafa Ju fanfmmre € aq.
* gt qgmaT FEfafy.
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Shirsangi. 1e calls himself Balabhimayogi, and
the poem 1s rather famous on our side at least,
as 1 know 1t : &3 ¥ enn, .1 It is the serpent of
sense which has bitten me, says the poet, and
he makes a very beautiful analysis of how to
get rid of the deadly poison of this serpent of
sense. Now those of us who have been students
of mystical literature from the times of Patanjali
downwards or those who have come under the
personal guidance and supervision of great
spiritual teachers. know that the form of the
serpent 1s seen regnant in the spiritual vision
of the seeker, so long as sense dominates him,
but as soon as sense falls into the background,
the serpent also falls into the background. It
does not disappear, but it only becomes ( 702)
aside. A superior form comes to take its place.
Now 1t 1s this serpent of sense upon which
Balabhimayogi has made a very great poem.
I wish Icould have known. but I do not know
anything about this Balabhimayogi of Shirsangi.
But bSunirsangi I am familiar with. because of
saint of Nimbargi, about whom 1 talked to you.
His religious teacher, who was called Muppina-
muni who lived at Siddhagiri about the year 1808
A. . .asobliged to go away from Siddhagirj
to Shirsangi on account of some local war between
Kagal and Kolhapur. and he lived there for
some years. That has been an established fact.

‘g1 wfewarar,  *afy, . RS
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I appeal to historical scholars amongst you to
find out the full historicity about it. Muppina-
muni has left no records. no poems. But his name
has been mentioned by his disciple, Shri
Nimbargi Maharaja, only once in one of his
poems. Now Muppinamuni might have led
Balabhimayogi or influenced him to compose
this poem. [t is a very beautiful poem. - Sense
has so much dominated me. ” says the poet, “ that
the mere mention of the word ¢ sense * sends a shiver
into my system. The mere mention of any sexual
instinct or experience or memory sends a shudder
into me. Now this body, he says, 1s like an ant-
hill, with nine holes, which are the sense organs.
We know the serpent. It is the custom of the
serpent to go silently and take possession of the
ant-hill. Now there are nine holes which are
called the Navarandhras or Navadvaras. We cannot
say, says the poet, through which door or
way this serpent of semse might enter the human
body. We shall discuss at a later date how
Akhandeshwara in one of his Vachanas describes
the powerful influence of different senses upon
different beings : 0gtod,0n&08 BIon TRsxs.! Those
of us who are students of Greek Philosophy knov{
what great parallel the poem of Balabhimayogi
has with the tcaching of one of their most well-
known Philosophers, Empedocles. He says,
“ Reality is like a big sphere, and there are two

1 ggdfgafze adn weag.
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prinviples acting on it one anside and the other
ountstder the [‘l“hh?i}‘lx“’% ol Lo oand Hate, [
Poowoonterse deodeives away Hate b i Hate eaters
veodrnves  away Loveo Stadlarly, here as soon
as aouse  becomes  repnant.  the Gorale  cannot
auter. it iy thrown away s when the Spiritual
Praneiple enters it destroys the serpent. the aat-
Ml and the holes all together. When the Spiritual
Principle takes possession of the ant-hill, and
secures a permanent toothold, sense is thrown
away, and the sceker commences his real spiritual
lite. This Spivitual Principle 1s what Jnaneshvara
and others have called Bendule and the saint of
Shirsansg Goralt. oy speech as president  of
(he  ladian  Philosophical  Congress  held at
Nagpur in 1937. 1 coined word tor it. Icalled
it the “ Spirston ™ on the analogy of the clectron,
positron ot negetron. T his Spiriton is the primal
seed or the atom bomb of spiritual experience,
from which all other manifestations spring. How
can the sceker secure the Spiriton 2 * This cannot
he done ™ says the pocl without the halp of
the Spiritual Charmer, whose Mantra alone has
the power to {righten the serpent, oust it out of
and to give the possession of it to
The whole process 18 like that of
and when the Serpent is thrown
away. the Spiritual Principle takes posscssion
of the Body. The poet exhorts us here to find
¢ the Spiriton by the help of the

« But.” says the poet and in

the ant-hill,
the Spiriton.”
Love and Hate.

out the nature o
Spiritual Charmer.
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Q \.r(.'.ry beautiful way. " where was this Gorals when
driven away, and how did it come back 7 'l’lJn-
movement  of the Spiritual Principle is not
beyond the ken of the Spiritual Teacher, But it

J )
ey be said _.|l.so as the Nasadiya Sukta has
PUut at : “a wr g afe ar 7 ja,

(Then the song oy T3 BN, was sung.)

So 1 have delineated for you a few of the
incentives to spiritual life. These do not exhaust
all the 1 centives. They should however be cnough
for the moment. There are two other poems w; ich
I'also want to bring to your notice this cvening.
One is a poem by the sage Sarpa Bhushana on the
value and significance of the gpiritual teacher
AT WE BIRDBY 20T wrE #3805 Hobrs ar e,
He says, “ Itis ano.sslblc, for me to fully evalu-
ate or undcerstand the obligation that thou hast
conferred on me Oh my Spiritual Teacher ! This
is the first point in that pocm Scecondly he tells
us that Those who have been given to intelle tual
disputations as those who have studied the Vidas.
Agamas and Shastras, and have fought with each
other intellectual battles none of them have been
able to putinto my hands the spiritual principle
which Tlhou in Thy infinite love and grace hast
given unto me. Then thirdly he says, ' spiritual
principle has been shown to my vision by Thee,
which the great Yogis who have lived on herbs, roots
and fruits, who have imprisoned with force the

v P ———
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five vital breaths in their body.and have meditated
standing all the while in the midst of the five fires,
have not been able to see. They have not with
all their toil been able to visualise the spiritual
principle. which Thou hast made me see. It is,
therefore. not merely that Thou hast given the
spiritual principle into my hands, but Tnou hast
also enabled me to see the spiritual prizciple
wherever the eye is cast. Thy obligation is infinite.
I cannot evaluate your obligation.” “ And who
are you?” asks Sarpa Bhushan to his Guru,
" None else except God Himself. God took on
the form of my Guru.”” He identifies here the
Guru and the God. and it 1is this Guru-God
complex. this reality. which gave him not merely a
vision of the supreme principle and a direct
contact with it, but also a final absorption into
itself.

. Then the song Mootts 2t IpaEDHTF ohdh ! was sung.)

Now I wish to give you the final song and
then finish. This songis by the same Nimbargi
Maharaja about whom I have told you. Some
of his songs were discovered say about 50 or 60
years ago; but quite recently about a month or
two back our friend here, Mr. Babasaheb
Sangoram, was able to discover some four or
five new poems. They are all good, but one of
them is supremely good. I wish to bring that to
your notice. There. the author is discussing the

1 ekt mifegesfas.
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relationship between God and Guru. and T just
now told you that they might be identified as
by the sage Sarpa Bhushana. But here the saint
sometimes  goes beyond himself. and when he
sees that not all his desires have been fulfilled. __
he begins to abuse God. That was what happened |
In the case of Tukarama. That was also what
happened in another way about Duryodhana in
his relationship to Krishna, Duryodiaana says
to Krishna, “What wrong have Icommitted. Oh
Krishna ? It is you wio have made me commit
all these sins. You are responsible for all my
evil actions. ” Similarly, when these saints go
beyond themselves. they begin to blame God
for not having fulfilled everything that they
wanted. Now this saint of Nimbargi is making
a catalogue of all the sins, which God has |
comm tted in relationship to the saiat. 1 wish |
to ¢ive you some points in the catalogue:
O TRRG Tteg e, This song will be recited
to you later on. The saint is enumerating one
after another all the items in the charge sheet
which may be preferred against God. “In the
first place, instead of conferring final btliss on
me Thou hast bestowed upon me only infinite
destruction (w7masad). You have not given me
any beatification; you have destroyed me alto-
gether, body mind and soul. Then secondly,
Thou and myself, Oh God, were playing together.

——— s —— T
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Y YO T . ' Yo
We were playmates;  we played  together for
some  time. But you had such cunning about you

tlu.zt you made me enter the meshes of human
existence. and Thysell escaped. Like two play-
mates. one of whom might get the other into
trouble and escape  himself- Thou hast done
that, Oh God. You have not played the part of
a playmate in the right manner; you have not
played the game. Thirdly. Thou hast:made me
paralytic ( Akul) and thyself goest unconcerned
like a Bull dedicated to the deity ( Ghuli), So. does
it behove you. Oh God that you should move
about in this manner proudly like a Ghuli. while
I have been made absolutely delinquent and
helpless ! © That is the third charge. Then the
fourth charge is that where there really was no
differcnce between the devotee and God. on the
other hand there was a [undamental unity,
« Thou hast artificially created a diflerence. So
those who create differences must be held respon-
sible for their actions.” There is also another
charge, the filth one. This is a very good putat
that might have becn cxpCflC“C‘zd by some of
you in your life. The saint says, \thn\x ::v.xia't
the apcex of my moral and S[)ll‘llutll‘bl‘\.t.t:d\h .u',
it has bechoved you to hecap coals ol {fl?.‘“im:\;
me and subject me like Job to‘ calam‘nfub D
- T ite of the fact ithat
sufferings and this, In Sp e ur
hitherto you had given me the protection of )
art, was calling upon you
me1cy anc OB ith at devotion
and my spiritual teacher, with - gre:
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and joy.  There could bo no proater cruclty  onp
your part and no grenter irony of fute for me,
[ did certaily deserve  better at your hands.
Thatas another charge. Then the sixth charge
15, " You are mercly a cheater, Don’t chent me
any longer, Oh brainless being ! You have been
cheating me ol all my spiritual possessions and
that hardly behoves you, as a so-called ¢ Omna
benevolent Besng.” This 1s not the way of good men :
23 ewg ota. " Finally, what is the ponalty which
the saint proposes lor God to pay for receiving
atonement tor all the sins which //¢ has commit-
ted towards His devotee ? “Only one way, says
the saint. Go and fall prostrate at the feet of my
spiritual teacher, the Gurulinga Jangama, It is
only then that you can hope to receive exoneration
from all your sins.

(Then the song H IRAD FIF &t » was sung).
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An Introductory Sony

The Shesha as reconciler of Shiva and Vishnu.
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( Devanagari Transliteration. )
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SOURCE SONGS
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Ration your spiritual eXxparience,
primeval root.
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The Saint's charge-sheet against God.,
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