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Preface

1. Preliminai;—* After having gone over to
Allahabad and stayed there for about twenty years,
I wanted to reach an s of the literature and the
place which had conferred many obligations on me,
I served the Allahabad University for about twenty
years from 1927 to 1946, and it would have been
a breach of trust for me not to have studied
Hindi literature, and placed its spiritual value on
the pedestal of Comparative Philosophy and
Religion. So I began my studies early in 1940,
and, after retirement, I find that the treasure
which has been left to us by the Hindi Saints is as
valuabe as that given to us by the Saints of
Maharashtra or Karnatak.” ‘“From 1940 onwards
to 1946 I developed a certain taste for Hindi
mysticism at the hands of — whom shall I say to
you ?- at the hands of my door-keeper, chaprasi,
and barber. These persons knew excellent Hindi
songs, and I was tempted to enter into the mean-
ing of them. But what seed these and a few of my
students at the time sowed, developed after my
retirement from the University into a full-blowing
plant ’. In these words, I summarised my early
acquaintance with Hindi literature in my lectures
delivered at the Rashtrapati Bhavan and the
Constitution Club at New Delhi in March 1952.

9. Preparation of the work— (a ) Origin—
Among the students with whom I came into
contact for my early Hindi studies, I may mention
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the names of Shri Paramatma Prakash, . a. of
Dehra Dun, Shri N. N. Chatterjee, . A. of
Khandwa, Shri. S. P. Tiwari, m. a., of Kanpur,
Shri Subramanyam Gurti, m. 4., the Andhra-Hindi
Scholar of Daraganj, and, in particular, Shri Ram
Narayan Pande, ».a., B. Com., of Lucknow, who
was a keen student of Tulsidas. One of my
students, Shri Hari Shankar Gautam, B. A., who
is now a (aptain in the Army, used to read spiri-
tual songs with me once every week, and a few
good poems in this volume are due to his keen
literary and spiritual interest. A greater interest
was created in me by the appreciation of the
collection of songs, which I was making, by my
former students and now Professors, Girish Chan-
dra Srivastava, Sukhadev Chaube, Shiva Shankar
Roy, Chandradhar Sharma, Ramanand Tiwari,
and O. B. L. Kapoor. My respected friend Princi-
pal Devi Prasad Shukla of the Malaviya College
of Allahabad, the keen student of Kabirite litera-
ture Pandit Udaya Shankar Shastri of Banaras,
the Law Professor of Hindu University Prof.
Vyas, Shri Jagannath Prasad, the retired Kabi-
rite Registrar of Co-operative Societies, U. P.,
my relative Sardar Annasaheb Apte of Gwalior,
Professors R. N. Kaul and Ali Mahdi Khan gave
me a new impetus by putting me in possession of
a few excellent Padas and Dohas. The late Shri
Munshi Ishwar Sharan, Prof. Baldev Upadhyaya
of Banaras, and Shri Laxmi Narain Misra of the
Hindi Sahitya Sammelan, showed great satis-



Preface (3)

faction at some of the interpretations which I had
put on certain Padas and Dohas.

(b)) Selection of Padas and Dohas— It was
no simple matter to make a selection from
the vast array of Padas and Dohas in Hindi
spiritual literature. We may say that novelty of
thought coupled with spiritual import was the
chief ground for our selection of Padas and Dohas.
Some Padas and Dohas however had to be taken
in spite of their over-familiarity, as their inner
meaning was likely to escape the notice of the
mere littérateur. It may be said that we never
went out hunting for these Padas and Dohas in
~ books of literature, but only accepted them when
they came our way during our discussion and
reading with students and friends. As the idea of
the Collection of spiritual songs was suggested by
the famous Ashrama Bhajanavali of Mahatma
Gandhi, the idea of their Paraphrase came from
the then recently published work of Shri Viyogi
Hari, Sant Vani. The present selection has been
divided into two parts, namely, of the Padas
and the Dohas, following the usual Hindi method
of division into Shabda and Sakhi. The sequential
arrangement of the Padas and Dohas, their logical
disposition into groups, and their developmental
order in the different chapters constitute the
essential feature of the work.

(¢) Text, Annotations, and Paraphrase —
In the course of the collection of Padas and
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Dohas, my student, Mr. B. R. Kulkarni, M.a. now
Lecturer at R. P. D. College, Belgaum, prepared
the earliest draft embodying till 1946, 75 Padas
55 Dohas, a few of which were made use of by
the present writer in his Kaushika lectures at
Poona under the chairmanship of his University

colleague, Shri B. G. Kher, then Chief Minister of
Bombay, as well as in his Gujerat Research

Institute lectures under the chairmanship of his
respected friend Shri G. V. Mavlankar, President
of the Legislative Assembly. These Padas
and Dohas were being constantly added to, to
make “a century each, when I asked Mr. Awadh
Raj Misra, a student of M. A. Philosophy Class at
Allahabad, who was well-versed in Hindi and
English, to attempt an annotation of them.
Later, in order to do full justice to the completion
of the work, I had to ask Pandit Shuklaji, Dr.
Dhirendra Verma, and Dr. Mataprasad Gupta to
suggest to me a scholar who would do the work of
annotation under my supervision, and on their
recommendation I asked Mr. M. B. Jaiswal, M. A.
of the Hindi Department, Allahabad, to complete
the work of annotation begun by Mr. Awadh Raj
Misra. Mr Jaiswal also undertook, at my instance,
the important task of paraphrasing the Padas and
Dohas, and successfully carried it out. Another of
my M. A. students Mr. Pralhad H. Kulkarni wrote
out accurately the entire text of the Padas and
Dohas along with their paraphrase and annota-
tions written by Mr. Jaiswal, so as to make them
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suitable for the Press. Mr. Suresh Chandra Sharma
M. A. Aligarh, now Lecturer in Meerut College,
with the laudable gift of brevity and appreciation,
summarised the exhaustive annotations, and Mr.
Mohan Lal, M. A., who is now Lecturer in Jasvant
College, Jodhpur, revised the entire paraphrase
portion, and thus the copy was made completely
ready for the Press. Mr. Prakasha Chandra Sharma
of Banaras with untiring labour looked through
the proofs of the text, the paraphrase, and the
annotations at the Ganapati Sansthan Press,
Sangli.

(d) Appendices on History and Rhetoric——
The great Hindi author Pandit Sukhadev Behari
Misra, M. A., D. LITr., Wwith great immanent
spirituality, and with affectionate kindness, wrote
for me the historical biography, in Hindi, of the
Poet - Saints included in this volume, and it is a
matter of great regret to me that he did not live
to see the present work published. He had already
made a careful scrutiny of the entire text, para-
phrase and annotations of the Paramartha Sopan
immediately after printing, and made certain valu-
able suggestions. Prof. R. B. Athavale, 3. a. of
Ahmedabad helped me greatly in preparing the
material for assessing the contribution of the
Hindi Saints to the science of Rhetoric appended
to this volume, in which also I received help from
Prof. S. J. Joshi, M. A. of the Banaras Hindu
University. The historical biography of the Hindi
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Saints may be of use to students of Hindi Llitera-
ture, but it will be of much value to students of
other Provincial Literatures. The section on Rheto.
ric in Paramartha Sopan will be useful not merely
to students of Hindi Rhetoric, but to students of
Rhetoric in other provincial languages of India
also, at the same time that with its criticism of
the Sanskrit Rhetoricians it may be said to break
some new ground in the general science of Rhetoric
from the psychological and philosophical points
of view.

3. The Importance of the Hindi Language —
We all know the great importance that is now
attached to the Hindi language. But it is grati-
fying to note that the present selection was made
before Hindi became the national language of
India. In these days, from every platform we hear
an enthusiastic eulogy of the Hindi language both
from those who know Hindi, as well as those who
do not. But one’s expression of regard for any
language should not end with a mere lip-loyalty
or encomium on it. We, therefore, take the liberty
of asking how many members of the Union and
State Legislatures can lay their hands on their
hearts, and claim afirst-hand acquaintance with the
national language and its literature ? Too much
has been made of the difference between Hindi
and Hindustani, but the difference is not of much
significance as the chief centres of Hindi language
such as Delhi, Kanpur, Lucknow, Agra and Alla-
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habad speak more or less a mixture of the two.
Here, in our present selection, Kabir, and Rahim
sit alongside of Tulsidas and Surdas, as Mansur and
Yari do with Raidas and Mirabai. Hindus and
Muslims, Touchables and Untouchables, Male and
Female devotees of God all join in singing the
praises of God.

4. Five-fold significance of the work — We
now turn to the five-fold significance of the work
which we are publishing. In the first place, the
Padas and Dohas of our present volume will
certainly be useful to the littérateurs, devotees,
and singers of Ged. Prof. R. B. Athavale, . A.
of Ahmedabad, Dr. N. S. Paripatyadar of Shola-
pur, and Shri Gururao Deshpande of the Radio
Department, Dharwar, have sung many of the
selected Padas in my presence before they could
be incorporated in this volume. Shri Girish
Chandra Sharma, 31. 1., now Lecturer at Jhansi,
made a keen appreciative statement, that when
the book was ready, he would travel throughout
India, book in hand, singing the songs of the great
Saints embodying the Grace and the Glory of God.
It may be seen that under the ‘nom de plume’ of
Sakhi, he is primarily responsible for an impor-
tant poem included in this volume. Secondly, the
paraphrase portion of the book will enable non-
Hindi readers to learn Hindi by the direct method,
and be conversant with its high class spiritual
literature expressed in a simple style, as vouchsafed
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by some of the great Hindi scholars like Dr. Sukha-
dev Behari Misra, and Pandit Devi Prasad Shukla.
The spiritual motive is always the most compelling
element in human nature, and whatever sus-
tains and develops it is a matter of supreme
attraction to humanity. From that point of view,
the appreciation of spiritual songs may be accele-
rated by a study of their simple formulation in
understandable language. Thirdly, the annota-
tions appended to this volume may, itis hoped,
be found useful to Hindi scholars and University
students. Fourthly, the Paramartha Sopan will
supply the basis for any critical reflection on its
contents, as may, for example, be found in the
accompanying volume on the Pathway to God in
Hindi Literature. The Sources and Exposition
method has been ably employed by scholars like
Prof. Burnet, and in that way every single Source-
Pada and Doha will have its expository counter-
part in the volume to follow. It is not expected
that every Philosopher will accept readily the
arguments or contents of this critical exposition,
until he becomes convinced of the reality of spiri-
tual experience. Finally, I may say that the
selection was made primarily to help my own
spiritual development, war:gas as Tulsidas would
put it. But I shall be glad if it also helps others
like me to perfect their spiritual endeavour.

8. Thanks — I must express my heart-felt
gratefulness to His Highness the Rajasaheb of Sangli
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for the valuable assistance which he rendered on
behalf of the Ganpati Sansthan to the foundation
of the Adhyatma Vidya Mandir, to which the credit
of the preparation and printing of the present and
the companion volume is entirely due. The prepa-
ration of the present work acquired a new impetus
since the starting of the Adhyatma Vidya Mandir
in 1947, though initially the work had been begun
six years before. When His Highness the Raja-
saheb of Sangli expressed his earnest desire that
“the highest, the noblest, the grandest, and the most
glorious purpose that one can conceive be achie-
ved, himself being an humble tool in the matter ”,
hearty response was given to it on that day, the
Ashadha Shuddha Ekadashi, 29th June 1947,
which was, therefore, regarded as the Foundation
day. No small praise is due to my spiritual friend,
the late Shri M. H. Gadagkar, B.a., at whose
earnest initiative the Adhyatma Vidya Mandir
began to take concrete shape. It has to be noted
also that but for the very efficient conduct and
management of the affairs of the Adhyatma Vidya
Mandir by such sympathetic and spiritually-mind-
ed persons as Shri G. V. Tulpule, 1. A., Prof. N.G.
Damle, 1. 4., and Shri K. D. Sangoram, B.A.,LL.B.,
nothing great could have been achieved. A great
deal of the organisation of the Adhyatma Vidya
Mandir was due to Shri S. N. Deshpande, M. A.,
B. Sc., who as Manager of the Ganpati Sansthan
Press, has carried to completion the printing of the
present volume and the companion volume to follow.,
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In the end, I must express how we are all
deeply indebted to Dr. S. Radhakrishnan, Vice-
President of the Indian Union, one of the great
international Philosophers and Personalities of to-
day, for having graciously presided at the publica-
tion function of this volume, and thus put the
cope-stone on the work which the Adhyatma
Vidya Mandir has done during the past five years
of its existence.

9th January 1954. R. D. RANADE.



Extracts from

Dr. Radhakrishnan’s Speech
at the
Publication Function of the Paramartha Sopan
at Sangli on 9th January 1954.

1. “I am grateful to the Organisers of this
function for asking me to associate myself with the
publication of Dr. Ranade’s Paramartha Sopan.

I have known Dr. Ranade for a number of
years. It has been possible for him, much more
than for myself, to pursue his supreme object in a
spirit of dedication. My activities have been scatte-
red, and I have had to give much of my time and
attention in recent years to other things than
Philosophy and Religion.

All the same Philosophy remains my first
affection. With Ranade, Philosophy is the pursuit
of wisdom, not a mere intellectual exercise. It is
for him meditation on the Spirit, a dedicated way
of life ™.

2. “You call the Institution ‘Adhyatma
Vidya Mandir’; and rightly so. Each religion and
philosophy aim at the understanding of Self and
communion with Self. They are based on the
fundamental bed-rock of self-realisation ™. “When,
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therefore, it is said that we are pursuing the goal
of Adhyatma-Vidya - which is the quest of the
Supreme Self, we are getting beyond the dogmatic
and sectarian controversies”. ‘ What we have
always stressed is the fundamental spiritual state
variously called szmmwa, ages, s@rE ete. that is,
direct communion with the Divine, the direct
union of the human Soul with the Divine .
“ What may be regarded as the reconditioning of
man’s nature must take place, so that his Self
soaks and sinks completely in the spirit of the
Divine ™.

3. “ Paramartha Sopana may be translated
either as the Ascent to the Divine, or the Way to
Perfection. Wherever philosophy has been seri-
ously pursued, wherever religion has been under-
stood in the truest sense of the word, it has meant
the study of the true nature of the Self. All reli-
gions and philosophies at their highest are agreed
on this point.

4. Socrates was asked when he was to die
‘ Where shall we bury you’? He gave the ans-
wer ‘ You may bury my body. but my soul you
cannot bury; it is incorruptible and imperishable.’
The Upanishads say, however far you may go,
there is something beyond. The limits of Self
are unreachable. There is something which exists
beyond logic and language. Buddhism holds that
one can rise to be Buddha. The potentialities of
human nature extend to Divinity, Jainism makes
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a discrimination between Atma and Anatma.
Their =g attains the knowledge of * Atma’.
Christianity says ‘ The Kingdom of God is within
you.” It is universal spirit of God that dwells in
you. ‘The Spirit of man is the candle of the
Lord’ say the Jews. St. Paul observes ‘ Know
you not that you are the temple of God, and th®
Spirit of God dwelleth in you.’

In different ways, therefore, all the great
Prophets have called us back to the realisation of
the deepest Self in us which lies behind the layers
of the body and mind. Until man attains it, his
goal remains unfulfilled. Spiritual realisation is
the manifest destiny of men. Until he is able to
find his way to the understanding of the Supreme,
his heart is restless. All these Prophets of God
believed that the natural culmination of human
development was in the Divine .

5. “In our country, we have worshipped not
the industrialists, or the military heroes, or kings,
or the emperors, or the dictators, or the statesmen,
but we have worshipped the Saints who have
penetrated behind the layers of body and mind,
sunk into the depths of Self, and anchored them-
selves to the Divine. Such men are not to be
limited to Europe, Asia, or America, or to this or
that religion. The spiritual quality is common to
the Arya, Anarya, Muslim or Christian.

8. Secular State does not mean a State with-
out religion. It is not secular in this sense that
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we deify the worldly and the material. It is secu.-
lar only in the sense that we recognise that every
religion shows a way to reach the Supreme, and we
do not wish to identify the State with any parti-
cular dogma or creed. It is secular in the sense
that it is something which takes its stand on the
very roots of our religion. In the Secular State
we give liberty to all to exercise freedom of wor-
ship and thought. We recognise the liberty of
religious life. The same liberty must be given to
all people.

7. Spirituality does not involve renunciation
of the world. On the other hand, spirituality is
excellence in action, @ #4g Fmeq. The world
at present finds itself in a night-mare condition of
tension and conflict, from which it can be rescued
and united only by true religion. The world can
be really bound together and united at the spiri-
tual level through religion expressing itself in love.
Religion signifies two things in particular. One is
the inward awareness of Spiritual Self, spiritual
perception. Outwardly, it is abounding love to
humanity. g7 and sewr, Wisdom and Love, con-
stitute true religion ”.



e
ELCIR LI RIG
GENERAL INTRODUCTION
I

PADAS

If we make a comparative study of the Philo-
sophies and Religions of the world, and especially of
the lives and teachings of those who in the various
stages of humanity and in different ages and lands
have walked on the path of God, we shall see that
there are certain broad characteristics common to the
Pathway, which they have all pursued in the attain-
ment of God. These might for convenience sake be
summarised under five heads. First, there are certain
incentives which prompt men to spiritual life — philo-
sophical, axiological and psychological. Then there is
the question of moral and spiritual preparation which
they must tackle before they can hope to advance on
the Pathway. Thirdly, they have to keep before them-
selves certain exemplars of conduct and attainment
which they must necessarily follow. This they cannot
do unless they have defined to themselves, both theo-
retically and practically, the nature and functions of
God in relation to the exemplars above mentioned.
When the relationship between the exemplars and God
has been defined, they have to tread the path them-
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selves before they can be convinced about the reality
of the experiences of those who have gone before them.
Finally, after having walked on the Pathway for a
long time, and through travails and turmoils of body
and mind, of nature and society, they can envisage to
themselves certain landmarks, certain lamp-posts, which
will help them to walk with courage and confidence
on the Pathway to God, and attain to the highest ideal
they have been seeking.

CHAPTER I

In the present work, we shall be concerned with
these five chief topics which have characterised the
pursuit, in the attainment of God, of seekers in the
Hindi provinces, as they have also characterised that
of the seekers in other provinces of India, as well as
other parts of the world. We shall first state in brief
the different incentives which have prompted the
Hindi saints to the pursuit of the spiritual ideal. In
the first place, there are the questions of the pursuit
of illusions, of blindness to reality, and of sleeping
while waking, which have been stressed by a number
of thinkers all over the world. After this comes the
great philosophical question of the architechtonic skill
that has been exhibited by God in the creation and
governance of the world, and which fills the aspirant
with wonder and awe and a sense of determination for
the realisation of the ideal to which it points. This
would probably be the cosmo-teleological approach to
the determination of the nature of God. After this
philosophical approach, we have to tackle the ethical
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approach also, especially from the side of the relation-
ship of works to recompense. These questions have
received the highest priority from philosophers and
moralists, especially from Kant. After these philo-
sophical and ethical approaches, we have to consider the
question of sin whose existence we find in the lives of
men and in society. Those who want to evolve an
incentive to spiritual life through the consideration of
sin are necessarily prompted to seek thenceforth a life
which will be for ever beyond its pale. After the
consideration of sin come the questions of old age and
death, which are very peremptory considerations, very
positive facts, which lead a man Godward. Immediate-
ly after the question of death we stand face to face
with the questions of transmigration and metem-
psychosis, a determination of the nature of which in
Nachiketian fashion also prompts us to pursue the
spiritual ideal. The last incentive we shall discuss in
the present chapter is the incentive of helplessness in
life’s experience, which will instil into the mind of man
the conception of a power altogether beyond the range
of his own impotent reflection. A consideration of all
these incentives may throw a gleam of light before the
eye of the spiritual seeker, and he may find that unless
he resigns himself completely to the will of this Omni-
potent Being, it may not be possible for him to pursue
the spiritual path steadfastly, courageously and
successfully.

CHAPTER II

The last chapter was devoted to a review of the
various incentives that lead to the desire for the spiri-
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tual life. Now we must proceed to consider what
moral virtues have to be cultivated before such a
spiritual life could be realised. Cultivation of th'e
moral virtues also implies an avoidance of bad quali-
ties. Hence arises the necessity of the consideration
of the avoidance of vices along with the cultivation
of virtues. The first great vice is the company of the
wicked ; for it is the mother of all the vices. We shall
consider with reference to relevant songs from Surdas,
Kabirand Charandas the main vices that are to be avoid-
ed, and the main virtues that are to be cultivated. One
of the most important of such virtues is the company
of the good. A real welfare-state is the company of the
Saints. In this connection, Nanak tells us how the
company of the saints might enable us to have a vision
of God. Tulsidas also tells us how all the saints are
tied together by the bond of God-love. That, accord-
ing to Tulsidas, seems to be the highest virtue. We
are further told by Tulsidas in a @rgs™ how God-love
is the charioteer who leads the chariot of life to spiri-
tual victory. In a couple of other argerss, Tulsidas
gives us a vivid description of the distinction between
Jnana and Bhakti, the one being compared to a dazzl-
ing light, the other to a brilliant jewel. Further, we
hear from Surdas the opposition between the way of
Knowledge and the way of Devotion, and then a re-
conciliation of the two from Tulsidas. Finally, in a
fine arges® we are told by Tulsidas how this devotion
to God might be compared to a diamond with nine
facets, each representing one aspect of God-devotion,
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and all being present in an ideal Saint. The Chapter
may well be ended with a review of the various
virtues that are to be cuitivated and the various vices
that are to be avoided, which might be regarded asa
distinct contribution of Hindi saints to World-Ethics,
a contribution which might well be compared to that
made by the great moral philosophers of ancient and
modern times, such as Plato and Aristotle, Sidgwick
and Green,

CHAPTER III

The subject-matter of the third chapter is God in
relation to the Saints. The problem of God is always
an interesting and difficult one, and when we try to
find its bearing on mystical literature, it becomes all
the more difficult, because mysticism transcends philo-
sophy, and cares only for the intuitive apprehension
of God.

In our present chapter, we shall first speak about
the problem of God as it appears in some major Saints
of Hindi literature. Here we shall come across the
philosophico-mystical argument of Ramanand, the
description of God as Niranjana by XKabir, and the
conception of Tulsidas that the Niranjana God assumes
a Saguna form. After this we shall have two inter-
calary views of Tulsidas bearing on the subject,
namely, the inscrutability of the reasons for the in-
carnation of God, and God as inspring different
emotions in different men. We shall next proceed to
consider the theistic-pantheistic utterances of Mirabai,






